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CONGREGATION KNESETH ISRAEL/ THE WHITE SHUL
THE GUARDIAN OF CONTINUITY                                                                           R’ EYTAN FEINER

Parshas Vayeishev
We haven’t even begun turning its pages, as the parsha’s title alone has already piqued our interest: “Vayeishev…”, and Yaakov settled
… So that’s what this parsha is all about? Our first guess would be exactly to the contrary— this week’s narrative highlights everything but Yaakov’s serenity. We witness instead the severe sibling strife and subsequent uprooting of his family’s settlement, just as Yaakov was getting comfortable for a quiet, peaceful life of ruchniyus up ahead. Can this week’s story really be the actualization of a tranquility implied by the parsha’s title? 

Before we try to tackle the parsha’s intriguing name, however, let us first begin by rewinding to parshas Vayeitzei, the parsha that provided the backdrop for the birth of Yaakov’s children. And what does that have to do with the story of “Vayeishev Yaakov?” Well, the one occupying center-stage in this week’s sedra is clearly Yosef. To get to know our protagonist better, we must head back to his origins- or, more precisely, to his naming- the moment when his essence was divinely pronounced and revealed to all.     

We’re anxiously awaiting the barren Rachel’s salvation. After years of bitter anguish, Rachel’s womb is finally opened and Yosef is born. She immediately declares (30:23): “Asaph Elokim es cherpasi,” “G-d has concealed my disgrace,” but does not name her son the expected “Asaph.”
 Rather, the next pasuk continues her words as we read: “And she called his name Yosef saying, ‘yosef Hashem li ben acher,’ ‘may Hashem add on for me another son.’”
 Interesting… The terminology indicates that Rachel’s son is primarily named for-- for what? His very name is not really a name at all, but a request for an additional son to be born to her. What precisely are we to make of this rarity, a name that appears to be nothing but a heartfelt plea for yet another son? Can this really be the window to Yosef’s fundamental nature? 

In order to resolve these questions, some background is called for that might shed light on the unique role that Yosef HaTzaddik was to play in our history. Against the right landscape, the ikar nikudah of Yosef’s greatness will emerge into the foreground as the difficulties fade and our parsha’s core essence is gradually revealed…  
Avos U’shivatim

The gemara (Brachos 16b) relates that, “ein korin ‘Avos’ e’lah li’shelosha,” there are only three people to whom we refer as our forefathers: Avraham, Yitzchak, and Yaakov.
 With Yaakov’s arrival and subsequent accomplishments, the patriarchal line is deemed complete. His progeny will henceforth be considered the branches sprouting forth from the fortified roots of the Avos who laid and secured the foundation of Klal Yisroel.
 
The three patriarchs having already formed the tree’s solid roots, the ensuing twelve tribes from Yaakov will be labeled just that: shivatim, or literally, rods, sticks— essentially fashioned from broken-off anafim, branches, for that is what they are really all about.
 They are the branches that all emerged from the identical roots, but then went off in different directions to highlight their own respective characteristics—always keeping in mind, of course, that they share the same beginnings, the same Avos. Hence, they are all forever considered as integral members of the cohesive unit called the B’nei Yisroel.

How interesting, then, that the month in the Jewish calendar that highlights the celebration of trees- Tu B’Shivat, the rosh ha’shana la’i’lanos- is named “Shivat,” a title consisting of the identical letters, and arranged in the same order, as “shei’vet.”
 Perhaps one idea is that when we observe the trees beginning to blossom, we are to remind ourselves that we too- although descendants of twelve different shivatim- are, nonetheless, the branches-turned-rods that blossomed from the very same tree.
 Fascinating to then consider are the following words of the Arizal:
 When the respective letters comprising the “sheim Adnus” are spelled out in full (aleph= aleph, lamed, pheh; dalet= dalet, lamed, tuf, etc.), a total of twelve letters emerge, each one corresponding to a different month of the year, beginning with the aleph matched up with Nissan. During each month, continues the Arizal, the mystical influence of its corresponding letter shines forth and exerts its hashpa’a on that month. According to this phenomenon, we find a “vav” (the vav of the fleshed out “yud”- yud, vav, dalet) corresponding to the month of Shivat. And a vav, after all, is drawn just like the physical rod, appearing as a vertical stick- just like a shei’vet…
 

Perhaps we could further add the following: The letter vav, writes R’ Hai Gaon,
 is empowered with the koach ha’chibbur as it denotes the English equivalent “and,” thus linking words and concepts.
 The letter’s shape also somewhat resembles a hook, and thus it’s no surprise that the word “vav” (composed of two letter vav’s juxtaposed to one another) itself means just that- a hook, like the vavin used to attach the pillars of the Mishkan (“va’vei ha’amudim”- Terumah, 27:10). A hook’s purpose is to join, to fasten items together, and such is the task of the letter vav as well.
 And if the gemara in Menachos (29b) relates that Olam HaBa- encompassing, as well, the upper worlds and the realm of ruchniyus and machshava- was created with the letter yud, then it is the vav [ha’chibbur] that extends the yud, literally bringing the Hebrew alphabet’s smallest letter down to the line while figuratively connecting Olam HaBa with Olam HaZeh, shamayim to the aretz,
 ruchniyus to gashmiyus.
 

The lives of our Avos are, in a certain sense, somewhat beyond description. They essentially lived more in the upper realms, fashioning a spiritually infused foundation upon which the shivatim- as the “B’nei (lashon binyan) Yisroel- could then build and grow. The role of the Shivtei Kah was then to link us- their descendants mired in the world of the mundane, the realm of the physical- to the higher world of the lofty Avos. Hence, they served as the “vav,” as the crucial hook linking us to our pious ancestors; they are the shivatim, the branches-turned-rods that connect us, the fruits, to the roots and trunk of the tree planted by our forefathers. And that is the month of Shivat, a month wherein we highlight the trees and their fruits, and a month corresponding to the [branch-shaped] letter vav, as the shivatim played the role of the connecting vav, of bonding together the Avos and the banim, our ancestors with their scions.                         

The Quasi-Av, Quasi-Ben

Three avos, twelve shivatim. From these twelve b’nei Yisroel ultimately sprouted forth a nation borrowing the same title. That’s how we’ve always seen things— at least on the surface. The problem, though, arises when we consider that, on numerous occasions, the Jewish People are also regarded as [the “b’nei] Yosef.”
 Through Yosef, we are, at times, also called “Ephraim”
 or the “b’nei Rachel,”
 labels that stir us to question why one of the twelve shivatim appears to have over-stepped the threshold of the exclusive patriarchal line. Chazal stated unequivocally that there are only three “Avos,” and yet Yosef seems to share a major aspect of that “fatherhood” with his predecessors-- we are his “sons” too.
 His very own sons, in fact, took their father’s place- in several areas- among the other shivatim, while he appears to have moved up a notch.
 What exactly is going on here?

For the answer we turn to Rav Yitzchak Hutner who addresses this difficulty in numerous places throughout his sifrei Pachad Yitzchak.
 Upon Yosef’s birth, writes R’ Hutner, we remember how Yaakov turned to Lavan and told him that he wished to finally head home. Citing Chazal,
 Rashi (30:25) writes that only with Yosef- “sitno shel Eisav,” his eternal adversary- in tow, was Yaakov confident enough to face Eisav on his return journey.
 As expressed by the passuk in Ovadia (1:18), “And the house of Yaakov shall be fire and the house of Yosef a flame, and the house of Eisav shall become stubble.” The fire of Yaakov has the ability to consume the lowly stubble of Eisav only when joined by the ever-potent flame flickering atop the fire.
 Beautiful prophetic prose, indeed, but the choice of metaphor certainly begs our attention: In what respect did Yaakov “ish tam”/”shaleim”
 really require the added ‘flame’ of Yosef?

Three “Firsts” in Three Important Fields

If they warrant the appellation of “Av,” then they most certainly were the fathers, the “firsts” or the beginnings, in three very important fields vital to the development of Klal Yisroel. Avraham Avinu was the first of all “geirim,”
 the first to completely uproot himself from his past and begin life anew.
 He “converted” himself- and multitudes of others- while reintroducing monotheism to the world and the belief in the omnipotent HaKB”H. As such, he appropriately became the “av hamon goyim,” the “father of a multitude of nations.” Yitzchak Avinu introduced the concept of “kadosh mi’rechem,”
 the first holy child born to the first set of holy [Jewish] parents, and was thus the first individual in the Torah circumcised- and brought into the eternal covenant- on the eighth day.
 

Yaakov Avinu, the last in the patriarchal line, was the first of the three described as “mi’taso shi’leima”:
 his “bed was complete” in the sense that all his twelve children were upright.
 Avraham had Yitzchak—but he also produced a Yishmael; Yitzchak had Yaakov, but he also raised and nurtured an Eisav. Yaakov, on the other hand, produced only tzaddikim, and thereby ensured that it was henceforth impossible to jettison one’s ties to his Jewish roots. Once a family was introduced to the world with all its members totally solidified in their faith to Hashem, then a new halacha was simultaneously brought into the world as well: a declaration that a Jew who errs- even having perpetrated the most grievous of sins, and even numerous times- is, and always will remain, a Jew. Yisroel she’chata- “aph al pi she’chata, Yisroel hu” (Sanhedrin 44a).
 Yaakov branded us with an indelible stamp called “Yisroel,” a hallowed title the worst of evils could never eradicate.
 
Avraham, Yitzchak, and Yaakov: three Avos, three “firsts.” And with Yaakov completing the crucial third link in the patriarchal chain, the stamp of “Yisroel” is now here to stay forever.

Almost. Yes, the three-linked chain is sound and secure with the work of our saintly patriarchs. We were led to ha’karas ha’Borei through Avraham, emerged out of a holy womb and brought into a sacred covenant through Yitzchak, and branded forever with the name of “Yisroel” via the work of Yaakov’s “mi’taso shi’leima.” But there remains yet a breach, a way out of “Yisroel.” A tragic path of casting aside this venerated title.                                                                                 

There is but a single way out-- not for oneself, but for one’s children. If one were to marry outside the faith, halacha
 considers the lineage of the ensuing offspring to follow that of the mother. Hence, a gentile woman can rid her Jewish husband’s children of the sheim Yisroel he ordinarily, and automatically, would have passed down to them. While Yaakov might have stamped his scions with a permanent sheim, who guaranteed that Yaakov’s legacy would not get spoiled by the ever-spreading tides of assimilation? Who is to forever serve as the all-important guardian of Jewish continuity?

Sealing the Lone Breach

That is where Yosef steps up to center-stage. The unforgettable encounter with Potiphar’s wife highlights how the first to be tested with an act of gilui arayos- and yet managed to pass in the face of dire consequences- has thereby passed down his own eternal legacy to the Jewish People. Yaakov had indeed taken care of the individual Jew as a “Yisroel,” but it was specifically Yosef who had addressed the issue of stemming assimilation, of spurning the seduction of the gentile woman; and, in turn, sealed that final crack in the chain that Yaakov, his father, had worked so hard on securing.
 It would be Yosef HaTzaddik who would enable the sheim Yisroel to be carried on to the next generation, passing the “Yisroel” to the children now endowed with the ability that only he had fully introduced to the world.
     

The choice of metaphor that troubled us earlier is now readily understood. A fire can certainly burn the stubble placed before it. But it is the tip of the flame, the li’hava, which allows that same fire to be carried elsewhere, to extend its potency beyond the limited space in which it originated. The ‘fire’ of Yaakov can consume Eisav’s evil influence in the place in which it burns, and preserve the Jew’s sheim Yisroel in the face of all wickedness. It is the ‘flame’ of Yosef, though, that carries the fire beyond, spreading it to future generations and ensuring that one’s progeny inherit the “Yisroel” stamp from their parents.

“Ei’leh toldos Yaakov, Yosef…” (37:2). The parsha’s second pasuk already alludes to this very idea.
 The Satmar
 and Slonimer
 Rebbes join Rav Hutner here in pointing out that it was specifically Yosef who guaranteed that Yaakov would merit “toldos,” future generations, who would follow in his path. Yosef’s abstention from Potiphar’s wife ingrained within Yaakov’s descendants the ability to maintain the sheim Yisroel even when tempted by the non-Jewish woman. Although Yaakov possessed the wherewithal to fight Eisav himself, he wasn’t at ease until the birth of a Yosef who would seal the lone breach in the link of mi’taso shi’leima by stemming Eisav’s influence of assimilation. Only then was Yaakov confident to combat Eisav on all fronts. Only through Yosef was Yaakov’s sense of “avhus”- as the first to present the world with fully righteous offspring- truly complete.
  

How appropriate, therefore, to fast-forward now to the final blessing Yaakov imparts to Yosef, where we find Yaakov referring to Yosef as, “ro’eh even Yisroel,” (Vayechi, 49:24). While the literal meaning is that Yosef “shepherded the stone of Yisroel,” Rashi cites the Targum Onkelos that the Hebrew word, “even,” is also a conjugation of the two words, “av” and “ben,” father and son.
 Yosef shepherded, sustained and assisted, Yaakov and his children while the former ruled over Egypt. But in line with the above, he also served as the solid rock who united the avos and banim under the umbrella of “Yisroel,” who ensured that the ben will maintain his solid attachment to the ways of his av— that  Yaakov’s toldos will follow in his path and the sheim Yisroel be propagated through time. Yosef was only able to succeed in subduing his inclination because the countenance of his father appeared before him (Sotah 36b).
 The son needed his father, but the father also needed his son to continue where he had left off.      
Any wonder, then, that the “birkas ha’banim,” the blessing given from father to son on Friday night, begins with the words that Yaakov had imparted to the two sons of Yosef, that all of Yisroel will bless by them saying, that G-d should enable the child to become like Ephraim and Menashe (Vayechi, 48:20)… It was Yosef, after all, who implanted within us the ability to produce only yiddishe children, just as he spurned the lure of the Egyptian woman and merited the righteous sons who followed in Yaakov’s path. And though our custom is to recite the blessing on Friday nights (Siddur Avodas Yisroel, p. 195), the Targum Yonasan ben Uziel on the pasuk writes that it should be said specifically on the day of the son’s bris milah
—quite understandable since Yosef, of course, in the wake of his noble act, stood for shemiras bris kodesh, that which perpetuated briso shel Avraham throughout time…
We are thus not simply the “b’nei Yisroel,” but the “b’nei Yosef” (“Ephraim”…) as well. Yaakov was indeed the last of our forefathers, the final personality in the three-linked chain of “Avos.” But his link was deemed complete only with Yosef’s assistance. His beloved son was also the successor who would solidify Yaakov’s role as the “Av” of mi’taso shi’leima, and was thus ultimately worthy of being crowned with quasi-av status himself. Yes, we are Yaakov/Yisroel’s progeny. But we are able to remain that way only because of Yosef’s invaluable contribution.
 

In light of the above, it should come as no surprise to find the gemara (Sotah 36b) informing us that Yosef, like Yaakov before him, was also worthy of begetting twelve tribes of his own. Because of a deficiency, however, in the very context of his passing the eishes Potiphar test that propelled him to av-like status in the first place,
 Yosef would ultimately produce only two of those children, the remainder coming from his brother— and yet those ten sons of Binyamin would still be named all for him.
 Perhaps to further highlight that Yosef was ever so slightly lacking in his nisayon,
 the ‘missing’ ten sons he originally should have had as a quasi-av, would now all be born specifically to Binyamin, the only sheivet whose name and essence begins with the contrasting “ben”…
    
Connecting the Avos and Banim

Any surprise, therefore, that Sefer Beraishis, the “Sefer HaAvos,”
 only reaches its conclusion with the death of Yosef and the final three words, “va’yi’sem ba’aron bi’Mitzraim”…He was, after all, the figure who brought the avodas ha’Avos to completion.
 Yosef’s tzidkus-rich life closed the opening chapter in our beginnings as a nation, a chapter that can now safely be stored away in a treasured box for all eternity… 
And yet mention of his death reappears, somewhat unnecessarily, at the outset of Sefer Shemos, the “Sefer HaBanim”— but that, too, is readily understandable since Yosef’s primary role was to seal the connection of the banim to the avos. Hence, it is specifically a Yosef who can interlink the two first Seforim, as well, the Sefer HaAvos with the Sefer HaBanim.

Perhaps we witness Yosef’s dual avhus-shivtiyus role already alluded to in the unique titles accorded to him while in Mitzraim. Upon his departure from prison and subsequent elevated status, he is called by the people, “avreich” (Mikeitz, 41:43). Rashi cites a medrash aggadah that the title is really a composite of two words: “av,” father (in wisdom), and “rach,” young, tender (in years)—he was a “yungerman,” Yiddish for an avreich, but, to be even more exact, avreich implies a “young father.” How true indeed…he was an “av” in a certain sense like his father and the other “Avos” before him, but still only an “av rach.” And in contrast to Avraham, the first patriarch (and also the first in Tanach to have the word “av” incorporated into his name
), who was, in his earlier years, “Avram”- an “av” who was “ram,” mighty- Yosef, on the other hand, will start off only as an “av” who was “rach,” young and tender.
While Yosef is still viceroy over Egypt, Yaakov emphasizes in his blessing to him that, “ben poras Yosef, ben poras alei ayin…” (Vayechi, 49:22). He refers to him twice by a title not even mentioned once in conjunction with any other son’s blessing. Though still the highly regarded “avreich, he is and always will be, the “ben” who also happens to be associated with “avhus”…  

And just to follow through with a bit of interesting gematria: Yitzchak Avinu, the first to receive a bris milah on the eighth day and bring to the world the ideal expression of bris kodesh, has a name that yields a gematria of 208, the outcome of multiplying Sheim Havayah, the name of Hashem (26), by 8 (the number tied to his being the first to enter the covenant on day eight).
 “Yaakov”, one generation later and continuing where Yitzchak left off, equals 182, the outcome of Sheim Havayah multiplied by 7; and, to no surprise, “Yosef” equals 156, the sum of Sheim Havayah multiplied by 6…He clearly seems to follow right in line with those who worked to reveal the glory of Hashem and His name into the world…”HaAvos hein hein ha’merkava” (Beriashis Rabba, 47:6)- indeed Yosef continued right where Yaakov had left off.

Even before the Egyptian people refer to him as an “avreich,” Pharaoh’s very first reference to Yosef after hearing the dream interpretations is, “ein navon vi’chacham ka’mocha,” there can be no one so discerning and wise as you (Mikeitz, 41:39). Any coincidence that “navon vi’chacham,” Yosef’s very first title and one that soon leads right into “avreich” (Rashi: “av b’chochma”), equals exactly 182, the gematria of “Yaakov”… Yosef certainly had what it takes to play the role of the hemshech and hashlama to his father.
 It then comes as no surprise to read the words of the Zohar (vol. 1, 176b): “…vi’Yaakov vi’Yosef ki’chada i’nun”—they are indeed very much like one… 
And why, you might ask, a gematria connection to Yaakov alluded to specifically in Yosef’s description as a “navon vi’chacham”? It was, after all, Yosef, who alone was labeled the “ben zi’kunim,” the “bar chakim,” the wise son of Yaakov (Vayeishev, 37:3, and Targum Onkelos); as noted by Rashi, all the “wisdom” Yaakov had absorbed in the yeshiva of Sheim and Eiver he had imparted to his beloved Yosef
… The chochma of Yaakov would also be manifest in the wisdom of Yosef, the “navon vi’chacham” that Yaakov had trained him to be,
 and the “avreich,” the “av b’chochma” who would continue directly in his father’s path.      
Yosef’s Name, Yosef’s Essence

We are now equipped to tackle his name or, perhaps more appropriately, the request couched within his name. Every name- especially those emanating from the mouths of the Imahos- is a spark of the divine and a glance into the person’s essence and the unique role the he is to play throughout his life.
 So what was Yosef really all about we wondered—his unique task in life boiled down to…a mere request? 

Precisely. But not just any request. Finally released from her bonds of barrenness, Rachel’s heartfelt “yosef Hashem li ben acher,” was apparently a divine call of the monumental role that her son, Yosef, was to play throughout his life as Eisav’s chief adversary. More specifically, as the lone sheivet capable of completing the “avhus” of Yaakov by subduing the ubiquitous seduction of gentile women and allowing for the continuity of the sheim Yisroel.
 When her Yosef would rise to the occasion and bring to the world the ability to conquer the thirst of assimilation and acculturation into Eisav-filled society, he would essentially be completing what Yaakov’s mi’taso shi’leima had already begun. He would pass along Yaakov’s potency to future generations, and thereby be elevated to quasi-av status. “May Hashem add on for me another son,” Rachel cried out, may G-d continue to add- through what Yosef will eventually accomplish- yet another ben Yisroel, and another, and…all likewise sharing his attributes, and most importantly, the venerated mark of “Yisroel.” 
And perhaps Rachel knew all along that it would likely work out that way. Here she was, Yaakov Avinu’s “akeres ha’bayis,”
 the one he so wished to wed and build a family with from their very first encounter, who was willing to sacrifice a glorious future all to save her sister from embarrassment. She allows for Leah to marry her beloved Yaakov, only to suffer indescribably for years as she watches Leah beget child after child while her bitter infertility ripped away at her sensitive soul. Her prayers finally answered as her first son exits the womb- and uncertain that another might one day follow- Rachel must feel bound to Yaakov like never before. And just as it was she who was destined to be the wife to be mashlim her husband, it would most appropriately be her son who, in turn, would be mashlim the ni’kudas ha’avhus of his father.

The Parsha’s Befitting Title

With all this in mind, perhaps we can now better appreciate the choice of title for this week’s parsha. A cursory glance through its pages tells us clearly that Yaakov’s days ahead were not filled with the sweet serenity he so longed for-- he was anything but truly “settled.” And yet there is obviously far more at play behind the scenes of a “Vayeishev Yaakov.” As last week’s parshas Vayishlach neared its conclusion, we witnessed Yaakov finally arriving home after a much longer than expected hiatus: Yaakov returned to his father, Yitzchak, and to the city of Chevron, “asher gar sham Avraham vi’Yitzchak,” where his grandfather and father lived (35:27). The parsha essentially ends at that point, the remaining pesukim dedicated merely to outlining the manifold offspring of Eisav. 
In parshas Vayishlach, Yaakov had fought with the sar of Eisav, had struggled with his fierce opponent and emerged the winner, bringing in victory’s wake a degree of shi’leimus (“va’yavo Yaakov sha’leim”) and the sheim Yisroel upon him and his sons. We approach the end of chapter 35 in Vayishlach and read of “vayi’hiyu b’nei Yaakov shi’neim asar” (pasuk 22). Twelve fully righteous sons. “Mi’taso shi’leima.” And the Torah then goes out of its way to list them all. Immediately thereafter, we encounter the pasuk of Yaakov’s returning home to the land of his fathers. Yaakov’s ni’kudas ha’avhus has been fully revealed, his primary job basically finished, and thus we find only minimal action and speech on his part henceforth on the Torah’s pages. He has succeeded in bringing the name “Yisroel” down into the world, and can now return home having completed his task and having secured his rightful place alongside his illustrious predecessors. He finished that which Avraham and Yitzchak had begun and staked his claim as the third link in the patriarchal line. The pesukim alone seem to bespeak these very ideas. 
The Torah then fleshes out the stark contrast to Yaakov’s mi’taso shi’leima with an exhaustive listing of “Eisav hu Edom”’s descendants: As opposed to Yaakov’s virtuous children already burgeoning into the noble nation of Yisroel, Eisav and his children form their own separate nation, Edom-- nations and worlds apart, with Edom devoid of any righteous in their ranks. The beginning of parshas Vayishlach gave rise to the momentous encounter of these two siblings who had gone their separate ways years before. And that very same parsha closes with the dissimilarity of these two brothers vis-à-vis the ensuing generation, as the Torah openly contrasts their vastly different progeny.
In a certain sense, therefore, parshas Vayeishev continues the train of thought interrupted momentarily by Eisav’s offspring: “Vayeishev Yaakov bi’eretz mi’gurei aviv, bi’eretz Cana’an.” Yet again this emphasis on “the land of his fathers”?! Indeed he was now truly spiritually “settled” in having accomplished his objective of manifesting his ni’kudas ha’avhus and fulfilling his taphkid right alongside his avos. “Yisroel” was here to stay and the Jewish nation can continue to flourish in the same land of his father (at least until galus Mitzraim begins…). It was time now for him to give over the reins to his sons, but it would be one son, in particular, who would finish the job precisely where Yaakov had left off,
 and who would play the role of protagonist through the end of Sefer Beraishis. No need for any suspense as the Torah’s very next four words are, “Ei’leh toldos Yaakov, Yosef…                                                           

The Gift of Nitzchiyus

There are different opinions appearing in the Zohar, Kisvei HaAri, and the Shlah ha’kadosh concerning the correlation of the seven ushpizin, the righteous guests who visit us come Succos time, and the seven [lower] sefiros/middos.
 In one arrangement- and the one with which most are familiar- Yosef corresponds to “yi’sod,” as the paradigmatic “tzaddik yi’sod olam” who highlighted what shemiras kidushas ha’bris and tikkun ha’yisod are all about in his passing the test with Potiphar’s wife.
 In yet a different order, Yosef corresponds, rather, to the midah of “netzach,” the attribute connoting perpetuity through time.                          

In light of our remarks above, I believe the two versions essentially revolve upon a single hinge, the difference being merely a matter of perspective. Yes, indeed, Yosef demonstrated shemiras ha’bris and is thus appropriately connected to “yi’sod.” But that very same test with eishes Potiphar also propelled him to av-like status as he ensured that the sheim Yisroel would remain and thrive for all eternity. Yosef thus simultaneously gave us all a sense of nitzchiyus as well. Because of him- as the completion of the nekudas ha’avhus of Yaakov Avinu- we are guaranteed to be around forever.
 
Yosef Hashem li ben acher- and another, and another…l’netzach.

Yosef HaTzaddik and the Number “6”

While all the sons of Yaakov would play vital roles in connecting us back to our Avos, it was Yosef who occupied most of the spotlight. Through his tikkun ha’yisod, he acted as the “memutzeh,” the intermediary, the central link between the avos and the banim.
 To quote the Maharal,
 Yaakov was like the root of the tree, the shivatim were the branches emanating from all sides, and Yosef was the “rosh ha’mateh” corresponding to the “guf ha’ilan,” the actual tree…Yosef was “ikar toldaso,” Yaakov’s primary offspring.
 No coincidence, perhaps, that “yi’sod” is the sixth of the seven middos, Yosef is the sixth of our seven ushpizin on Succos, and his name’s gematria equals that of Sheim Havaya times 6—six, of course, is the numerical value of the letter “vav,” the vav ha’chibbur… and Yosef was the one who was michaber the banim to their avos.
 Just as the guf ha’ilan, the body of the tree- itself shaped like the letter vav-connects the roots with its branches. 
The gemara (Ta’anis 5b) records the departure of one great sage from another, and the subsequent blessing he issued: “May all your descendants be like you.” And the parable he invoked to illustrate his message? Specifically that of a tree,
 whose fruits, shade, and water brought refuge to a nomad in the desert. Whereupon the traveler turned to the tree as he stood to leave and declared that, with the beautiful tree lacking nothing, the only blessing he could offer was that all the plantings drawn from it should be just like the tree itself. That was Yosef, the tree blessed with ensuring that Yaakov’s descendants, his allegorical branches and fruits, would be just like him. And Yosef was the one whose own children stand out as the choice examples in the Friday night birkas ha’banim…           
A “sheivet” is a rod, a branch, associated with the tree and thus with the festival of Tu B’Shivat that falls out in the month whose name is spelled exactly as the word sheivet, as we discussed above. It is certainly quite apropos to then find the Siddur Ya’aveitz write- based on the Zohar- that it is Yosef who corresponds to the month of Shivat (=sheivet…),
 the month- we noted earlier in the name of the Arizal- upon which the letter “vav” exerts its influence
…the very letter that looks just like a sheivet and the one whose role it is to be michaber…That indeed was Yosef, “the sheivet”- the primary branch closest to the source, connecting all others to the originating roots- whose descendant mashiach ben Yosef will eventually complete the process of being mi’aseif and michaber all the shevatim.
 It comes as no surprise, therefore, to find R’ Tzaddok HaKohen point out that Yosef corresponds to the letter “vav”
 and, as expected, to the sixth day of the week
… While in a responsa discussing the significance of certain aliyos, the Chasam Sofer
 adds that Yosef corresponds to the sixth aliyah during the kri’as haTorah every Shabbos.    
No wonder, as well, that the days and parshiyos of “Shovavim”- when B’nei Yisroel dedicate extra time to focus on the middos of Yosef, tikkun and shemiras ha’bris- typically get under way just as the month of Shivat is about to begin. The majority of the yi’mei ha’Shovavim will coincide with the month corresponding to none other than Yosef, the one whose shemiras ha’bris enabled continuous shivatim to sprout forth with time. 
There is still one related area that awaits our scrutiny. Why is it, we might ponder, that the only time in our history when the Torah highlights a miraculous birthrate is during our stay in Egypt? Better yet, while at the close of parshas Vayigash (47:27) the Torah simply states,” va’yifru va’yirbu mi’od,” as parshas Shemos commences, we read: ”U’Vinei Yisroel paru va’yishritzu va’yirbu va’ya’atzmu b’mi’od mi’od,” the Jewish People reproduced at an incredibly fertile rate. Based on the medrash (Tanchuma, #5), Rashi informs us that the Jewish women were miraculously all begetting sextuplets.
 Why specifically six children at a time, we must wonder, as opposed to five or perhaps even seven?

The astounding birthrate only first arrived on the heels of Yosef’s having secured the separate dwelling place of Goshen within which the Jews could flourish while in Egypt. Even after their eventual downward spiral into the abyss of impurity- all the way to the forty-ninth level of tum’ah- the Jews remarkably still clung firmly to their chief inheritance from Yosef: they did not succumb to “arayos.”
 And that means a steadfast dedication to shemiras ha’bris and what Yosef had manifest in none other than the very land known for its gilui arayos- “shi’tufei zi’mah”- and so saturated with perversity.
 It was also in the merit of their shemiras ha’bris by abstaining from arayos that HaKB”H took them out of Egypt.
 Before the actual departure, however, they understandably would have to complete the picture by undergoing a bris milah—only then could they be regarded as having sufficiently tapped into Yosef’s koach of tikkun ha’yisod to merit a complete exodus from the land.
 
With a tikkun ha’peh in tow, they would then be ready to say goodbye to the “evil-mouthed” king of Egypt-- the “Pharaoh”= osiyos “peh ra”
-- who embodied the depravity and abuse of the peh ha’elyon and tachton so rife in Egypt. How interesting, as well, that in Pharaoh’s own eyes, the lone advantage his viceroy had over him was that only Yosef could speak all seventy languages—a feature characteristic of a superior koach ha’peh ha’elyon. One who had displayed unparalleled control over the koach of his peh ha’tachton, understandably was blessed by HaKB”H with a unique control over the peh ha’elyon as well.   
Having shown that they gleaned the lessons of what Yosef, in particular, had introduced in Egypt- Yosef  even brought bris milah to the Egyptians themselves
- the Jewish People were blessed, midah kineged midah, with an astonishing birthrate, thus highlighting the unique importance they attached to shemiras yi’sod. And why specifically six at a time? 
Well, haven’t we seen clearly that Yosef HaTzaddik corresponds to just that very number…                                   

“Ki Ha’Adam Eitz HaSadeh” 
But there is even more at play here. We rewind now to our beginnings as we delve a bit deeper and sketch a more intricate portrait. Our origins saw the emergence of Adam HaRishon on the world’s stage, created on Rosh HaShana, “ha’yom haras o’lam.” And Yosef, Chazal (Rosh HaShana 10b) inform us, was conceived on Rosh HaShana, and was freed from prison, thus given a new lease on life, on Rosh HaShana as well. Adam followed the “desire of his eyes” (Beraishis, 3:6) and ate from the fruit of the forbidden tree—a sin of the “peh ha’elyon”—thereby bringing the concept of death to the world. Yosef held his eyes in check,
 controlled his evil inclination in a grueling test of willpower and, through his shemiras ha’bris and tikkun ha’yisod—guarding the “peh ha’tachton”—brought the concept of “nitzchiyus,” the antithesis of Adam’s “misa,” to the Jewish People. 
The beauty of Yaakov, the gemara (Bava Metzia 84a) relates, resembled the unparalleled beauty of Adam HaRishon.
 And di’mus di’yukno, the countenance and handsome appearance of Yosef, mirrored that of his father.
 Yaakov, as the last in the patriarchal line, worked—as did Avraham and Yitzchak before him—to correct the wrongdoing (and its ill effects) of Adam HaRishon. And he fully succeeded vis-à-vis himself: Adam brought misa to the world, and “Yaakov Avinu lo meis” (Ta’anis 5b)... But his job was not complete until Yosef stepped up to the stage for the finishing touch—to carry the sheim Yisroel through the end of time, and ensure eternal toldos who would follow Yaakov’s example. No wonder that the gemara in Ta’anis only infers Yaakov’s immortality from a pasuk likening him to his eternal offspring… Yosef was indeed the tikkun of the yi’sod ha’bris and the tikkun, as well, of the yi’sod, the foundation and pillar, of our very existence through today. And thus we find in the words of the Zohar (vol. 1, 45a): “Yosef ha’tzaddik hu amud ha’olam.”  
“Ki ha’adam eitz ha’sadeh”…(Shoftim, 20:19)-- man is likened to the tree, the pasuk reads, an idea bandied about aplenty come Tu Bi’Shivat time.
 Perhaps there is also the subtle allusion to Adam HaRishon as well- “Adam” was, after all, the one who ate from the “eitz” that was placed in the “sadeh” (the “gan”)… From our perspective, Adam HaRishon set in motion the formation of our beginnings, the incipient roots that were to eventually blossom into myriad shivatim one day. But he needed the combined assistance of the Avos to enliven those roots, to invigorate them and allow them to thrive and burgeon into a Jewish nation. 
And the Avos likewise needed the help of Yosef. Let’s briefly explore this idea from two different angles, as two separate tikkunim played out on the way to rectifying the sin of Adam HaRishon. “Bris ki’rusa l’sifasayim”
: Two different ‘openings’ are associated with bris—both in fact line up symmetrically on the body—and both required fixing. Adam sinned with his peh ha’elyon by eating the forbidden fruit. The Avos worked to refine the koach ha’peh, even to the extent of introducing to the world the potency of specific prayers to reconnect with HaKB”H through the medium of that same mouth. We are well aware of the gemara in Brachos (26b) that the Avos were misakein the three daily tefillos of Shacharis, Mincha, and Arvis respectively.
 And yet, the tefillos are not fully complete without the frequent additional prayer of Mussaf.
As numerous sources point out,
 it was Yosef who gave the world this fourth tefilla, thereby completing the chain of primary tefillos. Even his name (“Yosef”/”Mussaf”) clearly appears to touch upon such a correlation. The kedushas ha’peh as expressed through prayer, sees a degree of tikkun only attainable when tefillas mussaf is inserted, on days intrinsically more kadosh, more sanctified, than others.        
But Adam’s sin also mandated a tikkun of the koach ha’ta’avah and the peh ha’tachton. After all, the very first effects of Adam’s grave abuse of his peh ha’elyon were the “opening of his eyes” and the cognizance of his nakedness, and the need to cover his makom ha’bris, the peh ha’tachton. The “ta’avah hu l’einayim” that caused him to sin is clearly intertwined with the “lo sasuru…vi’acharei ei’nei’chem” that itself is a pi’gam, a deficiency, in shemiras peh ha’tachton.
 
In this regard, we can perhaps paint the following picture: Avraham was the first Jew given the mitzvah of bris milah, bringing to the world the lofty concept of bris and an appreciation of the sanctity attached to the peh ha’tachton- even insisting on having his servant swear by that very area.
 The bris milah ritual- as witnessed in the nusach of the father’s second blessing- will forever be branded “briso shel Avraham.” (Avraham understandably introduces the general idea of bris as well: bris bein ha’besarim… Even the idea of “bris ki’rusa l’sifasayim” is learnt from specifically Avraham (see Moed Kattan 18a); Yitzchak was the first to have a bris at the proper time, on the eighth day (as discussed above); and Yaakov never saw keri his entire life (Beraishis Rabba, 79:1), clearly an entirely new level of shemiras ha’bris and a crucial ingredient in ensuring his mi’taso shi’leima. The medrash (Shochar Tov on Tehillim, #81) even relates that Yaakov was “kulo kedusha,” while the Zohar (vol. 2, 111a) adds that, “from the days of Adam HaRishon there never was a ‘guf kadosh’ like Yaakov…” 
The Ba’alei HaTosfos (Shabbos 137b; Menachos 53b) write that all three of the Avos are alluded to in the very context of the nusach of the bris milah ceremony. A common denominator and a gradual progression thus appear to emerge—but it would be specifically Yosef, as the hemshech of his father, who would be tested like none other before him in this area, and bring that shemiras bris kodesh of the Avos to its full tikkun.
Journeying From Avraham to Yosef

Let’s now highlight one additional noteworthy association: As the first to begin the process of tikkun of Adam HaRishon, Avraham Avinu introduced, and did his utmost to broadcast, the idea of bris to the world. While in several instances Avraham is labeled a “tzaddik,”
 in Shir HaShirim Rabba (3:5) we find him even called, “rosh li’kol ha’tzaddikim,” the head of all the righteous ones. In yet another medrash (Shemos Rabba, 2:6), we witness Avraham being referred to as, “amudo shel olam,” the pillar of the world. 
And who merited having the title “tzaddik” juxtaposed to his name, his core essence?
 Yosef ha’tzaddik, accorded that title as a result of his shemiras bris kodesh. Returning to the Zohar we quoted earlier (vol. 1, 45a), we read: “Yosef ha’tzaddik hu amud ha’olam.” Tzidkus arrives in the wake of excellence in shemiras ha’bris and tikkun ha’yisod. Avraham began the process of tikkun, while Yosef completed it. Avraham was the “rosh,” the head of all the tzaddikim, and Yosef was the tzaddik. Avraham is called the amud, the yisod, the “pillar of the world”—and so did Yosef receive the identical title. 
In Sefer Tehillim (89:1), Avraham is referred to as “Eysan,” the mighty one, an idea connoting a sense of inner strength and resolve.
 And in the blessing Yaakov gives to Yosef, he applies the same choice terminology: “Va’tei’shev bi’eysan kashto…”(Vayechi, 49:24). Citing the gemara (Sotah 36b), Rashi notes that the mention of “eysan” is a reference to Yosef’s strong willpower in subduing his evil inclination concerning the wife of Potiphar.
 How fascinating, as well, is that the Zohar (vol. 1, 93a) writes that HaKB”H did not call Avram by the name of Avraham before his bris milah; only after the bris did the Shechina rest within him and a letter “heh” was added on to his name. And Yosef, the gemara (Sotah 10b, 36b) relates, after manifesting his remarkable shemiras ha’bris, also received an extra letter added on to his name—yes, indeed, the very same letter heh (from Yosef to Yehosaf)… 
Tzidkus, amud ha’olam, bris kodesh, eysan, and an extra letter heh. Many interesting parallels...and not at all surprising. After all, Avraham began our nation and Yosef enabled its continuity. But without Avraham journeying “outside,” there never would have even been any children born to our patriarch. The gemara (Shabbos 156a) explains that only when, “Va’yotzei o’so ha’chutza,” And He [HaKB”H] took him [Avraham] outside- outside and beyond the domain of the constellations- will Avraham henceforth be able to beget a child. 

With one “yetzi’a ha’chutza,” one act of “going outside,” Avraham will now start a nation to be called Yisroel. And, quite fascinating to note, it will be with yet another “yetzi’a ha’chutza,” someone else’s act of going outside- literally- that this nation would be able to remain apart and retain the sheim Yisroel: In the midst of being harassed by Potiphar’s wife, Yosef sees no other option but to leave his clothes behind and run outside. The Torah’s wording? “Va’yanas va’yeitzei ha’chutza,” and he fled, and he went outside (Vayeishev, 39:12). (Mention of Yosef’s running outside, in fact, appears a total of four times throughout the episode, clearly something the Torah wished to emphasize.) Almost the exact same wording we encountered concerning Avraham’s journey outside that engendered the birth of Yitzchak. The Jewish nation was born with Avraham’s “yetzi’a ha’chutza,” while its perpetuity was only enabled through Yosef’s similar journey “ha’chutza.” And in both cases, it was about producing the banim who themselves are yotzei chutz, born ‘outside,’ as the extension of, oneself…
Upon hearing of the nation that would emanate from him, the very next pasuk informs us that Avraham “trusted in Hashem, and He [Hashem] considered it to him as ‘tzi’daka,’ righteousness.” And right after Yosef’s flight outside to escape Potiphar’s wife- his noble act of shemiras ha’bris- he becomes in its wake the renowned Yosef “ha’tzaddik.”

Two-tiered Total Tikkun

To achieve a thorough tikkun, Adam needed the Avos. But only with the assistance of what a Yosef brought to the world would the tikkunim of both the peh ha’elyon and the peh ha’tachton be fully realized. It is not surprising, therefore, to find the gematria of “yi’sod” yielding a value of 80. Eighty, of course, is also the numerical value of the letter, “pei,” the letter spelled in lashon ha’kodesh just like the word for “mouth” (peh), and a typical reference to it as well (see Shabbos 104a). And “ha’yisod” (=85) naturally equals that of the “peh” itself—and that of “milah”... Through Yosef’s tikkun ha’yisod, he was misakein the koach of the peh as well, bringing the exalted concept of milah to an all new level: both the “milah,” the spoken word, emanating from the peh ha’elyon, as well as the “milah,” the ritual circumcision, associated with the peh ha’tachton. 
Turning quickly to Yosef’s choice terminology when proving his identity to his brothers, we find him addressing their questioning gaze: “Behold! Your eyes see…that it is my mouth that is speaking to you” (Vayigash, 45:12). Whereupon Rashi- based on the medrash
- fills in some blanks for us: “Your eyes see that I am circumcised just like you,
 and that my mouth speaks to you in lashon ha’kodesh, the holy tongue.”
 Specifically these two ideas he opts to highlight? Certainly. His twofold exemplary shemira of both the peh ha’tachton and the peh ha’elyon- even while dwelling in the perverse land of Egypt- is precisely what a Yosef ha’tzaddik is all about…              
Adam and Yosef were both “conceived” on Rosh HaShana, and Adam was completed on day six of creation, the very number associated with tikkun ha’yisod and Yosef,
 the individual corresponding to the sixth day of the week and the sixth aliyah on Shabbos, whose name yields the gematria of Sheim Havayah times six, and who visits us on the sixth day of Succos. It was a Yosef with figurative connections to the rosh ha’shana la’i’lanos who would allow that which Adam had barely begun to now endure and spread through the generations and throughout time. Yosef corresponded to the number six on a number of levels, and he, specifically, would be the one to spiritually “complete” the Adam who was physically completed on the sixth day of creation. 
Born on day six, Adam was the culmination of the creation that began with the word, “Beraishis”= “bara shis,” [He] created ‘six’ (see Tikkunei Zohar, tikkun 11). The one to elevate this concept of time (“In the beginning…”) by providing the Jewish People with perpetuity throughout time, was naturally the other individual who also corresponded to ‘six’…  

He who brought us tikkun ha’yisod finished the job of our Avos in rectifying the sin of Adam and thereby propelled the “sheim Yisroel” into nitzchiyus.                     

And thus Yosef secured his rightful place in our history as the guardian of Jewish continuity.                           

� See, especially, Beraishis Rabba (84:1- cited in Ba’al HaTurim), and medrash Lekach Tov. See also Rabbeinu Bechaye. (See, however, Rashi on 37:2- based on Beraishis Rabba, 84:3- that Yaakov was only, “be’keish lei’sheiv bi’shalva…”) 





� See, however, the Rashbam’s understanding. (See also Ohr Gedalyahu on parshiyos Vayakhel/Pekudei, pp. 153-154.)





� See To’aliyos HaRalbag, #129, explaining why Rachel asked for only one more son. (From the standpoint of the prophecy well known to the matriarchs that Yaakov would only bear a total of twelve sons- see my essay on parshas Vayeitzei- clearly Rachel could only ask for the final one remaining.) 





� See also Zohar, vol. 1, 216b. For a deeper understanding of this statement, see R’ Y. I. Chaver’s Posei’ach Yad introduction to his Yad Mitzraim commentary on the Haggadah, pp. 23-28; Afikei Yehuda, vol. 1, drush ha’shishi, na’haros eyson, #12; R’ Tzaddok HaKohen’s Tzidkas HaTzaddik, #248; and Reshimos Leiv, Pesach, pp. 119-121. See also the ba’al HaTanya’s Torah Ohr, parshas Va’eira (55a). In addition, see Vi’haIsh Moshe (R’ Moshe HaLevi Soloveitchik), likutim al haShas, p. 291, and see Derashot HaRav, pp. 85-87. Regarding whether the twelve shevatim are to be included within “avoseinu,” see the Maharal’s Gur Aryeh on Vayeitzei, 32:3, and on Vayigash, 45:14. See also Drashos Chasam Sofer, vol. 2, p. 260. For myriad sources regarding the applications and ramifications of this ma’amar Chazal, and why we find numerous instances wherein others are also called “avos,” see footnotes 39-40 of my essay on parshas Ki Seitzei, “Achzariyus Revisited.” 


 


� See also R’ Hutner’s remarks in Reshimos Leiv, Pesach 5734, pp. 119-120.


  


� The Maharal invokes such a mashal in a number of places—see his Chiddushei Aggados, vol. 2, p. 10; vol. 3, p. 220; Gevuros Hashem, chapter 9, p. 57; Gur Aryeh, Vayeishev, 38:14. 





� See also Pesikta Zutrasi, parshas Bo, #24. Interesting, as well, is that the fifth month after Nissan (the first month in the o’lam ha’ma’aseh) is “Av,” while the fifth one after Tishrei (the first in the o’lam ha’machshava) is “Shivat,” the same word referring to the twelve shevatim, the sons of the Avos…there is certainly what to consider…


 


� Certainly it is no coincidence that Shivat always coincides with the secular month of January: when gentiles are busy making New Years’ resolutions and preparing to start things anew, we instead go back to our source, recognizing that we shivatim- despite our many differences- sprouted forth from the very same tree. And now we must try our utmost to return to those roots, to go back to the foundation laid down by our patriarchs and become ever more like our fathers of old.           





� Eitz Chaim, sha’ar 44 (4). See also the Megaleh Amukos, ofen 105, and the B’nei Yissaschar, ma’amarei chodshei Tamuz/Av, ma’amar 1 (#5), and ma’amarei chodesh Elul, ma’amar 1 (#8).


   


� An additional idea behind the “vav”’s connection to “shei’vet” could perhaps be gleaned from R’ Yosef Chaim’s Bi’nayahu al HaTorah, Beraishis 1:1 (p. 11).





� Cited in Ohr Gedalyahu, Chodesh Iyar (vol. 3 on chumash), p. 29. See also Pachad Yitzchak on Pesach, ma’amar 52 (#11).





� Hence, when Yisro joins together with the Jewish People, specifically a letter vav (vav ha’chibbur) is added on to his name, as he changes from Yeser to Yisro (Birkas Shmuel al haTorah).





� I subsequently saw this last point also discussed in Letters of Fire (Glazerson), p. 35, and The Wisdom in the Hebrew Alphabet (Munk), p. 95.


   


� The very first appearance of the letter vav in the Torah, in its opening pasuk in fact, is used to connect “shamayim” to the “aretz”: “Beraishis bara Elokim es ha’shamayim v’es ha’aretz.” (And the vav appears at the beginning of the Torah’s sixth word.) See The Hebrew Letters (Ginsburgh), p. 94.


  


� See also MiMa’amakim, parshas Ki Savo, p. 177.


 


� See Tehillim, 77:16 and 80:2 (see Rashi in both places- and see Sanhedrin 19b); Amos, 5:15 (see Rashi- and see the Medrash Shochar Tov on Tehillim, #3), and see the remez of the Ba’al HaTurim on Vayechi, 48:16. See also Rus Rabba, 7:13, and see the Maharal’s Gevuros Hashem, chapter 11 (and his Netzach Yisroel, end of chapter 1). See also the Peirush HaAri Ha’mevu’ar on Sefer Yetzira, 5:4, for the related comment of the Arizal. In addition, see the Maharsha’s Chiddushei Aggados on Brachos 55b (“ana”). See also the Meshech Chochma on parshas Titzaveh, 28:9, and see R’ Meir Belsky’s Citadel and Tower: Quest for Jewish Majesty, vol. 4, pp. 33, 36. See also Sheim MiShmuel, Rosh HaShana, 5676, p. 40. (See also Shu”t Chasam Sofer (vol. 6, #98) discussing the possibility of mashiach ben Yosef emanating from a sheivet other than Yosef.)       





� See, for example, Yirmiyah, 31:19, and Vayikra Rabba, 2:1 (and see Peninim (Lubavitch), parshas Vayechi, p. 41). See R’ Tzaddok HaKohen’s understanding in his Likutei Ma’amarim, 112b. The name “Ephraim,” in fact, itself already encompasses a connection to the Avos: see the remarks of the Da’as Zikei’nim MiBa’alei HaTosfos on Mikeitz, 41:52 (and see Rabbeinu Bechaye on Vayeira, 18:27). See also Kuntrus HaMoadim (MiToras Brisk), p. 14.


  


� Yirmiyah, 31:14—“Rachel mi’vaka al ba’neha” (but see the Malbim’s understanding). See Beraishis Rabba, 71:2, and 82:10, and see especially the Maharal’s Netzach Yisroel, end of chapter 1. See also Teshuvos HaGrach (R’ Chaim Kaniyevsky), pp. 26-27.   





� See also R’ N. M. Wachtfogel’s Noam HaMussar, parshas Vayechi (p. 77), where he states that Yosef was “bi’bechinas Av”-- but only while alone in Egypt. Once joined by Yaakov, then he no longer had such status.


  


� See also Kedushas Levi, parshas Vayechi.


 


� See Pachad Yitzchak on Succos (kuntrus yerach ha’eysanim, ma’amar 12; see also ma’amar 5, 16 (#5), and 18), on Chanukah (ma’amar 5), and on Pesach (ma’amar 49 and 81 (#7-8)). See also Ma’amarei Pachad Yitzchak on Succos, ma’amar 54 (#14). The approach appears in Reshimos Leiv as well (Succos, pp. 26, 53—see also Purim, p. 324). 


  


� Beraishis Rabba (73:7); Bava Basra 123b. See also B’al HaTurim on Vayeitze, 30:14.





� For an elaboration on this point, see my essay on parshas Vayigash, “The Roar that Broke the Silence.”





� See also the interesting gematria cited by the Chasam Sofer in his Toras Moshe (beg. of the parsha), and the remez he notes later on 37:25. 





� See also the remez of the Shlah Hakadosh, parshas Vayeishev: “eish”= emes/shalom; “kash”= kin’ah/sin’ah.


 


� Chagiga 3a. (The Ba’alei HaTosfos there, however, present an alternate understanding.)


 


� See also Ohr Gedalyahu on parshas Lech Lecha, p. 43.


 


� See Shabbos 137b and the accompanying remarks of Rashi. See also Ramban on Lech Lecha, 17:4.  





� See Beraishis Rabba, 53:7, and the comments of the Radal, and see Medrash Tanchuma, beginning of parshas Titzaveh. See also Maharash MiLublin’s Sefer Gematrios, p. 22, and see R’ Tzaddok HaKohen’s Likutei Ma’amarim, 113a.





� See Toras Kohanim on Vayikra, 26:42 (see also Ba’al HaTurim there, and see Vayikra Rabba, 36:4), and see Rashi, parshas Vayechi, 47:31. See also the terminology appearing in Shabbos 146a.   


 


� See the Kuzari, ma’amar 1, #47, #95; ma’amar 3, #17. See especially R’ Y. I. Chaver’s Posei’ach Yad introduction to his commentary on the Haggadah shel Pesach, p. 27.





� “Yisroel she’heimir, adayin Yisroel hu, ki e efshar li’shanos atzmo”—Maharal, Gevuros Hashem, chapter 42 (p. 160).


  


� See especially R’ Tzaddok HaKohen’s comments in Tzidkas HaTzaddik (#196) and Resisei Laila (#42).  





� See Kiddushin 66b, and Shulchan Aruch, EVH”E, #8:5.





� See Beraishis Rabba, 97:6.





� See also the Sheim MiShmuel, parshas Mattos, 5670, p. 385.





� See also the Maharal’s Gur Aryeh on the pasuk (and his Chiddushei Aggados, vol. 3, p. 35); R’ Moshe Dovid Vali’s Ohr Olam on the pasuk; the comments of the Sfas Emes (5661); and R’ N. Alpert’s Limudei Nissan. See especially the brief remark of the Zoharei Chama, quoted by the Chida in his Nitzutzei Oros on the Zohar (vol. 1, 180a, note #2). (In addition, see the Arizal’s Likutei Torah, parshas Vayeitzei, p. 94.) See also Ohr HaTorah, Vayeitzei, p. 220.


 


� Divrei Yoel, p. 214. See also R’ Tzaddok HaKohen’s Takanas HaShavin, 6:2 (pp. 12b-13a), and see his Pri Tzaddik, vol. 2, 21b. Rabbeinu Bechaye understands the pasuk as alluding to the fact that all the “toldos” of Yaakov are included in Yosef in the sense that Yosef embodied all the positive traits of his brothers.       





� Nesivos Shalom, beginning of Vayeishev, p. 240.





� See also the brief remarks appearing in Bilvavi Mishkan Evneh (on chumash), end of parshas Vayeishev, p. 116.


 


� See also Medrash Lekach Tov.





� See also the remarks of the Me’or Einayim, beginning of parshas Beraishis.





� See the Peirush Yonasan appearing in the Mikra’os Gedolos.





� See also the insight of Rav Elyashiv appearing in the Haggadah shel Pesach with his commentary, p. 89.


 


� See the gemara in Sotah 36b with the Maharsha’s Chiddushei Aggados (“va’ya’fozu”), and see R’ Tzaddok HaKohen’s Tzidkas HaTzaddik (#51) regarding Sanhedrin 20a. (See also Mei’am Lo’ez, parshas Vayeishev.) Regarding why Chazal expressed a deficiency on Yosef’s part- instead of judging him purely in a favorable light- see the Maharitz Chiyus on the gemara citing a Shu”t Ralbach, #126.   





� Rashi on Mikeitz, 43:30, based on Sotah 36b.





� If indeed there was a slight deficiency on Yosef’s part in passing the nisayon, when did the complete tikkun arrive? Since the idea of gilgul neshamos is essentially one of rectifying a leftover pi’gam of a previous reincarnate—see, for example, the Ramchal’s Ma’amar HaChochma (Inyan HaGilgul), Kisvei Kabbalah Li’ba’al HaTosfos Yom Tov (ma’amar 33, pp. 154-155), and Peleh Yo’eitz (“gilgul”)—then perhaps that’s where Yehoshua enters the scene. In his Gilgulei Neshamos (#90), the Rama MiPhano cites Rav Chaim Vital (Sefer HaGilgulim) that Yehoshua was a gilgul of Yosef. (The correlation is also cited by the Chida in his Ki’sei Rachamim on Avos D’R’ Nasan, chapter 17, as well as in the Seder HaDoros. R’ Yosef Karo (Maggid Meisharim, parshas Mikeitz (p. 106)), however, writes that Yehoshua was not a gilgul of anyone, but rather a ‘new’ neshama brought down to lead the Jewish People against Amalek and bring them into Eretz Yisroel.) Besides Yosef and Yehoshua having both lived to the age of 110- and Rachav, notes Rav Chaim Vital, was a gilgul of eishes Potiphar…- there is also the obvious connection to bris kodesh: Yehoshua, notes the Medrash Tanchuma (parshas Bo), was the one who performed the actual bris milah on the eve of yetzi’as Mitzraim and, as seen from Sefer Yehoshua (5:2-3), he ensured that the nation would all be circumcised before entering Eretz Yisroel. See also Gilgulei Neshamos, #153, where the Rama MiPhano mentions Pinchas as a gilgul of Yosef, and how the zealousness of Pinchas in killing Kazbi and Zimri for their perversity achieved a tikkun for Yosef’s earlier slight deficiency. (On that note, see also the Sheim MiShmuel, parshas Mattos, 5670, pp. 385-386.)              


 


� How appropriate, as well, that the “completion” of Yosef’s deficiency would be wrought via his lone blood brother, the saintly Binyamin, the only individual mentioned on both the list of the four people who never sinned, and that of the seven people upon whom no kind of worm ever exercised any control (Bava Basra 17a).


      


� See the Ramban’s introduction to his commentary on Sefer Shemos.





� See also R’ Tzaddok HaKohen’s Pri Tzaddik, parshas Vayechi, end of #2 (p. 218): “…Va’yi’sem ba’aron bi’Mitzraim, u’va’zeh nishlam Sefer Beraishis she’hu inyan shi’leimus ha’bri’ah, ka’asher nishlam ki’dushas ha’bris b’shi’leimus… See also ibid., #17 (p. 233).


    


� See Pachad Yitzchak on Pesach, ma’amar 49, where this last point is fleshed out by R’ Hutner.


  


� See an elaboration of this point in my essay on parshas Toldos.





� Why not start the gematria with Avraham? Because, as noted above, though Avraham was the first to perform bris milah, the ideal expression of bris is when it is performed on a “kadosh mei’rechem” and on the eighth day-- thus we begin with Yitzchak and the multiplication of eight. Then again, perhaps we can introduce the following: Multiplying Sheim Havayah by 9 yields a gematria of 234. “Avraham” equals 248, as he is the first in control of all 248 limbs and the first to fulfill all the 248 mitzvos aseh. But included in his claim to fame is, of course, that he would engender the crucial chain of Yitzchak, then Yaakov and the twelve shivatim. And so he begins as the first to manifest the Sheim Havayah but also plants the roots that bring along a Yitzchak, a Yaakov, and twelve righteous sons. “234” plus the 14 tzaddikim whom Avraham produces to assist in revealing the glory of Hashem in the world yields an outcome of 248 (= “Avraham”)… It is he who sets the majestic merkavas Hashem in motion.                    


 


� See, in fact, the Beis Shmuel, EVE”H, 126:20, that the month of Iyar is written on a get with two “yud”s as a remez to Avraham, Yitzchak, Yaakov, and Rachel. In his haga’os appearing in the margin (#5), R’ Akiva Eiger cites a Yalkut Chadash that these four individuals serve as the “sod ha’merkava,” the mystical four legs of G-d’s chariot. (See also Megaleh Amukos, ofen 121, and B’nei Yissaschar, Ma’amarei Chodesh Iyar, ma’amar 1, #5.) Viewing Yosef as embodying the kochos of his mother, Rachel, once again we see Yosef/Rachel completing the gilui of Hashem’s glory in the world begun earlier through the work of the Avos.


    


� In addition to the original gematrios cited above, see also the gematria remez appearing in Chaim shel Torah, parshas Vayeitzei, pp. 168-169.   





� See also the insight of R’ Yaakov Kaminetzky in his Emes L’Yaakov, Vayeitzei, 28:11, and Vayeishev, 37:3. 


 


� See also Likutei Moharan, 36 (#2).





� Brachos 7b. See also R’ Tzaddok HaKohen’s Pri Tzaddik, parshas Chayei Sara (#2); his Tzidkas HaTzaddik (#164), quoting the Arizal; the Maharal’s Nesivos Olam, nesiv sheim tov, chapter 1; and his Gevuros Hashem, chapter 26. See also R’ S. R. Hirsch’s commentary on Beraishis, 1:26.     





� See also the Tzemach Tzedek’s Ohr HaTorah on Vayeitze, 30:24. 


 


� See Rashi’s comments on 31:4 (and on 31:33, and his comments on Vayigash, 46:19). See also the Ohr HaChaim on Vayeitzei, 29:28 (“lo l’isha”), and see the Maharal’s Netzach Yisroel, end of chapter 1.   





� See also the fascinating remarks of R’ Dessler (based on the Megaleh Amukos) in Michtav Me’Eliyahu, vol. 2, p. 228. See also pp. 217 and 219, regarding the close Yaakov/Yosef connection. 


 


� It is therefore quite apropos that at the very outset of parshas Vayeishev, Rashi- based on Beraishis Rabba, 84:5, and the Tanchuma (#1)- once again informs us that, while Yaakov was at first afraid of Eisav and his mighty army, with Yosef in tow he could conquer them all.  


 


� See R’ Tzaddok HaKohen’s Pri Tzaddik, Succos, #22 (vol. 5, 125b).


 


� See also Likutei Torah, parshas Vayechi, commenting on “ben Poras Yosef.”





� I subsequently saw that R’ Dovid Cohen makes the almost identical point- albeit in very succinct form- in his Birchas Ya’aveitz on the Moadim, vol. 2, p. 140.





� Although it is Moshe Rabbeinu who is generally associated with the midah of “netzach,” we find in the Zohar (vol. 2, 68a) that Yosef and Moshe “bi’darga shel sod echad heim nimtza’im.” See also R’ Tzaddok HaKohen’s Takanas HaShavin, 20b: “Moshe vi’Yosef bi’raza chad.”    


 


� See the Sheim MiShmuel, Vayeishev, 5675, pp. 92-93.





� Chiddushei Aggados on Bava Metzia 84a (vol.3, p. 35). See also Chiddushei Aggados on Shavuos 13a (vol. 4, p. 13). 





� See also R’ Moshe Dovid Vali’s Ohr Olam commentary on 37:2.





� The Maharal notes briefly that banim are also intertwined with specifically the letter “vav” [of the Sheim HaGadol]…-- see Chiddushei Aggados, vol. 3, p. 189.


 


� See the Maharsha’s Chiddushei Aggados.





� In various places, R’ Tzaddok HaKohen posits that Yosef corresponds, rather, to the month of Adar—see Resisei Laila, 54b; Likutei Ma’amarim, 76a; and Machshavos Charutz, 6b and 21a. See also the Kedushas Levi, end of parshas Ki Sisa, and Sfas Emes, Likutim, Adar. Besides the connections R’ Tzaddok outlines, perhaps yet another might be that Adar is the sixth month when counting from Tishrei.





� While the letter “vav” from Hashem’s name of Adnus spelled out in full exerts its influence on this month, it is the letter “tzadi”/ “tzaddik” of the Aleph-beis that actually corresponds to the month of Shivat—see the Sefer Yetzira, chapter 5, #10. And how befitting that is, as well, as it is Yosef, of course, who is forever regarded as “the tzaddik.”   





� See an elaboration of this last point in my essay on parshas Vayigash, “The Roar That Broke The Silence.”





� Pri Tzaddik, Succos, #22 (vol. 5, 125a).





� See his Kometz HaMincha, 27a, and see Pri Tzaddik, parshas Emor, #6 (vol. 3, p. 168).





� Shu”t Chasam Sofer, OC”H, #66 (“aval”). 





� Corresponding to the six words describing their fertility—see Pesikta Zutrasa.  





� I subsequently found that the Maharal also poses the same question—see Gevuros Hashem, chapter 12 (pp. 65-66) for his enlightening approach.





� See especially Shir HaShirim Rabba (#4), and R’ Tzaddok HaKohen’s Pri Tzaddik, vol. 5 (parshas Re’eh), #16.





� Vayikra Rabba, 23:7. See also Rashi, Lech Lecha, 12:19, and see especially Rashi, Bo, 12:30, citing the Mechilta with regard to makas bechoros. See also the comments of the Ben Yehoyada on Moed Katan 18a (“Pharaoh”).





� Bamidbar Rabba, 3:4. See also Vayikra Rabba, 32:5. They also didn’t speak lashon hara, nor did they change their spoken language— a tikkun of the peh ha’elyon as well.





� And only then could they partake of the pesach, as an arel is forbidden from eating such a sacrifice. Only after being misakein their peh ha’tachton could they use their peh ha’elyon to eat of the korban pesach. It is then that their peh ha’elyon is finally ready for “peh sach” (Arizal, Sha’ar Ha’kavanos, Pesach, drush 4), for speaking, for revealing the untainted penimiyus that lies dormant within…      


 


� See Degel Machaneh Ephraim (parshas Vayigash), and Me’or V’Shemesh (ri’mazei Pesach, vol. 1, p. 333). For additional ideas concerning the title of “Pharaoh,” see also my essay on parshas Balak, “Revealing Ba’al Pe’or,” regarding the association to “pri’yah,” the act of revealing. (See Michtav Me’Eliyahu, vol. 2, p. 18. See also Likutei Moharan, 62 (#6)—and see 35 (#1).) See also the interesting association appearing in Isaac Asimov’s Book of Facts, p. 484, and James D. Long’s Riddle of the Exodus, p. 20; Long’s own novel interpretation appears on p. 22. See also my essay on Pesach, “What Was Really at Stake in Ancient Egypt,” footnote #38.





� Rashi on parshas Mikeitz, 41:55, based on Beraishis Rabba, 91:5 (but see the Yi’fei To’ar).





� See especially Beraishis Rabba, 98:23 (and see Koveitz Iyun HaParsha, gilyon 40, 5768, p. 41). See also Bamidbar Rabba, 14:7, and Medrash Tanchuma, Vayeishev, #8. Let’s also remember that Yosef was the one who guarded his mother, Rachel, from having the gaze of Eisav’s evil eyes settle upon her beauty (Beraishis Rabba, 78:10). Hence, midah kineged midah, no ayin hara, no one’s evil eye can be cast upon him in any detrimental way (Brachos 20a)—see Rashi on Vayishlach, 33:7. 





� See also the Zohar (vol. 1, 145b; vol. 2, 111a) and see the comments of R’ Tzaddok HaKohen in his Pri Tzaddik, Shavuos, #7 (vol. 4, p. 40- “u’bi’emes”). See also the Me’ir Ayin commentary on the Rama MiPhano’s Gilgulei Neshamos, #63 (footnote 300), based on the Yalkut Reuveini. 





� Rashi on Vayeishev, 37:2 (and again on 37:3), citing a medrash aggadah- Beraishis Rabba, 84:8 (and Tanchuma, Pekudei #11). See also the Zohar, vol. 1, 176b and 180a.  


 


� See Ta’anis 7a, and see Ei’leh Heim Mo’adai, Tu Bi’Shivat (siman 85), Birchas Dovid, Tu Bi’Shivat, pp. 255-265, and Peninim (Lubavitch), pp. 206-207.


 


� Here we borrow a quote from Moed Kattan 18a (and Sanhedrin 102a), though the reference there is specifically to the peh ha’elyon. 


  


� See also Rambam, Hilchos Melachim, 9:1, and see the enlightening remark appearing in the B’nei Yissaschar’s Maggid Ta’aluma on the gemara.





� See Haga’os Ya’aveitz on Brachos 26b, based on the Zohar; Pri Tzaddik, Succos (beg. of #22), and on parshas Eikev, #11; Noam Elimelech, second piece on parshas Vayeishev; Sheim MiShmuel, Vayeishev, 5673, p. 79.   





� The two “peh”s closely interrelated, at times guarding one of them serves as a tikkun for the other: how interesting that the discussion of keeping vows (beginning of parshas Mattos)- guarding the peh ha’elyon- arrives directly on the heels of parshas Pinchas, the parsha named for the figure who stopped Zimri in his abuse of the peh ha’tachton.     


      


� See Beraishis Rabba, 59:8.





� See, for example, Medrash Shochar Tov (#118): “Avraham ha’tzaddik;” Makkos 24a: “‘Ho’leich tzi’dakos’- zeh Avraham Avinu.” He was even born under the mazal of “Tzadak”—see the Maharsha’s Chiddushei Aggados on Shabbos 156b.  





� See, for example, Zohar, vol. 1, 45a; ibid., 196b; vol. 2, 23a; Medrash Tanchuma, parshas Noach (#5); Megilla 13b.


 


� See Bava Basra 15a, and see my essay on parshas Vayeira where the subject is discussed at length. In truth, all three Avos are labeled “eysanim” (Rosh HaShana 11a), but Avraham, as we witness from Dovid ha’melech’s usage, clearly stands out as the “eysan.” On this point, see, for example, R’ Tzaddok HaKohen’s Tzidkas HaTzaddik, #248.  


  


� See also the Targum Yonasan ben Uziel, and see R’ Moshe Dovid Vali’s Ohr Olam commentary on the pasuk in Vayechi.





� Lastly, we return to the idea of gilgul discussed back in footnote 46: In his Gilgulei Neshamos (#153), the Rama MiPhano writes that Pinchas was a gilgul of Yosef, and the zealousness of Pinchas in killing Kazbi and Zimri for their perversity achieved a tikkun for an earlier slight deficiency of Yosef. Espousing the Yosef/Pinchas correlation, it is interesting to note how we begin the entrance into “briso shel Avraham” by first mentioning the tikkun ha’bris of Pinchas, the reincarnate of Yosef.                 





 


� Beraishis Rabba, 93:10. (See, however, the Ramban and Sforno for different explanations.)


 


� See the fascinating gematria of the Ba’al HaTurim.





� See R’ A. L. Baron’s Misamchei Lev, siman #44, p. 115, where he writes that Yosef’s mention of speaking in only the holy tongue conveys his concern to only speak “b’kedusha u’vi’tahara.”


  


� See again Pri Tzaddik, parshas Vayechi, end of #2 (p. 218). See also Likutei Moharan, 63 (#1). 








