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CONGREGATION KNESETH ISRAEL/ THE WHITE SHUL
THE ROAR THAT BROKE THE SILENCE                                                               R’ EYTAN FEINER

Parshas Vayigash
The suspense is quickly intensifying as we finally turn the page to parshas Vayigash. The cliffhanger at the close of parshas Mikeitz left us with Binyamin being seized by Yosef and forced to bear the blame for the missing goblet, and we soon sensed Yehuda’s fury flaring up. We departed from Mikeitz with Yehuda and Yosef still in the midst of dialogue, and our parsha now opens with the momentous approach that places Yehuda and Yosef face to face. Our eyes then catch sight of an unbelievable medrash:

When Yosef HaTzaddik grabbed hold of Binyamin…Yehuda immediately became enraged and he roared in a thunderous voice that traveled four hundred parsa until it was heard by Chushim, the son of Dan. Chushim jumped hastily
 from the land of Canaan and arrived at Yehuda’s side. The two of them then roared together and the land of Mitzraim was ready to be turned upside down (Beraishis Rabba, 93:7).
Chushim ben Dan, the gemara in Sotah (13a) informs us, was deaf. And yet the roar of Yehuda miraculously broke the silence and Chushim hurried to join Yehuda in his quest for the return of Binyamin.
 They were prepared to turn over and destroy the entire land of Mitzraim-- nothing would stop them until, the medrash continues, Yehuda witnessed a display of Yosef’s own prowess and saw signs that this viceroy of Egypt was indeed G-d-fearing.
 

But why Chushim? Did Yosef himself not earlier separate Shimon from Levi because he was worried lest the two of them unite to kill him?
 Together this brotherly duo decimated the whole city of Shechem-- couldn’t they join with Yehuda now and wipe out Yosef and company? Why was Chushim the only one seemingly capable of uniting forces with Yehuda to topple the land of Mitzraim-- could he really have been more powerful than all the other shevatim combined?

The Two Firstborns of Rachel

Let us return to parshas Vayeitzei as we remember that the barren Rachel wished to at least build a family through her maidservant Bilhah. The first child born to Bilhah, the extension of her mistress, Rachel, was Dan; in a certain sense, therefore, Dan was the firstborn child of Rachel. When Yosef finally emerges on the scene, Rachel rejoices in her own physical birth and Yaakov consequently informs Lavan that the time has come for his departure.
 With Yosef’s birth, “nolad sitno shel Eisav,”
 the one who would play adversary to Eisav and eventually subdue him also arrived, for it would only be through Yosef and his descendants that Eisav and his scions would meet their ultimate downfall. Yaakov was now armed with Yosef at his side and thus felt fully equipped to face the wrath of his brother and finally return home.

But who was it that ultimately killed Eisav? We turn to the well-known account of Yaakov’s burial recorded for us in Sotah (13a),
 and find that it was none other than Chushim ben Dan who brought about Eisav’s demise. The shevatim arrived at Ma’aras HaMachpeila with Yaakov’s body in hand, only to find Eisav blocking the entrance and seeking proof of ownership. Known especially for his lightness of foot,
 the swift Naphtali was immediately dispatched to procure the deed proving Yaakov’s ownership of the final burial plot. 

The deaf Chushim, however, was unaware of the discussion’s content. Parenthetically, perhaps we might suggest an interesting remez highlighting how the deafness of Chushim, the lone deaf individual in all of Tanach, is alluded to as part and parcel of his very name. In the Torah, the name Chushim is written without a “vav”: ches/shin/yud/mem. Spelled backwards, the name consists of the two words, “Me” and “sach.” In Hebrew, “Me sach?” asks the question, “Who is speaking?”-- a question that a deaf person, in particular, is often compelled to wonder... Furthermore, the name Chushim is also the Hebrew word referring to the senses. Though there are five senses,
 Chushim ben Dan was missing one of them, the sense of sound. Any coincidence, therefore, that one of the five letters comprising his name would be noticeably absent, as the letter “vav” is dropped and Chushim’s name is spelled with only four letters—he did, after all, only possess four chushim…       
And now back to the story. Terribly perturbed by the disgrace to his grandfather’s body by having to wait out an unnecessary delay, Chushim thereupon grabs a staff and swings at Eisav’s head, killing Eisav instantly
 as his two eyes pop out
 and land on Yaakov’s knees. It was thus Chushim who killed Eisav as Yaakov’s body was finally laid to rest alongside his righteous ancestors.

How fascinating indeed. Eisav meets his downfall through the hands of Chushim, the sole child of Rachel’s son, Dan, the first one born to her through her maidservant, Bilhah.
 Chazal inform us repeatedly
 that Eisav will fall via the hands of specifically Rachel’s descendants: “Me’soras he she’ain Eisav nofel e’lah bi’yad ba’neha shel Rachel.”
 The koach of Eisav in the world can only be destroyed by Yosef HaTzaddik and his scions; at times, even through the medium of the tribe of Binyamin, Rachel’s other natural son.
 It is a Yehoshua from the tribe of Ephraim who will first wage war and emerge victorious against Amalek,
 and a Mordechai
 and Esther from Binyamin
 who will later vanquish the nefarious Haman. But Yosef vs. Eisav is not merely a physical battle, but a spiritual one as well, a ferocious attack on the depravity and inherent evil that Eisav personified. Yehoshua, Mordechai, and Esther were all pivotal catalysts in helping rid the world of the malodorous remnants of Amalek’s diablerie. 
Who, though, would actually kill the ancestor of this wickedness? None other than Chushim, the lone son of Rachel’s very first son, Dan. 

Yosef’s potency lay more in his penimiyus, and it was thus primarily the penimiyus of Eisav that he would target through time. The inner nature of Rachel’s spiritual prowess was passed down only to her natural heirs, Yosef and Binyamin. Dan, however, was also the son of Rachel- he was the ‘other’ firstborn- but he was to contribute to Eisav’s downfall by focusing on the chitzoniyus, the outer might of Eisav, and it was thus specifically Chushim who would physically kill Eisav. Dan’s many descendants would always be regarded as fierce warriors ready for battle- they were, after all, the tribe compared to the lion just like Yehuda.
 They were always the first attacked by Amalek (and others), the first, therefore, to respond as well, as they occupied the final spot in the traveling lineup of the shevatim. How interesting, then, to observe that it is specifically in the context of sheivet Dan (Bamidbar, 2:31) where we find the Ba’al HaTurim noting remazim which highlight Amalek and Haman’s desire to rid the world of Klal Yisroel. It was, after all, Chushim from the tribe of Dan who many years earlier had rid the world of their forefather…   

The following picture appears to emerge: Dan was the ben ha’chitzoni, the son of Rachel born outside of her physical self, and would thus play a significant role in addressing the outer, purely physical, form of Eisav. Yosef (and Binyamin) however, the ben ha’penimi, the true extension of his mother, assumed the far more prominent role of attacking the inner form of Eisav, striving endlessly to obliterate all remnants of his uncle’s malignancy. Just as this koach of Yosef passed down directly to Ephraim, it was Dan’s only son, Chushim, who embodied all that his father represented. He was called Chushim, the gemara in Bava Basra (143b) relates, because from him emanated forth multitudes of children, similar to the chushim, the leaves (the knots) of reeds, from which many new reeds sprout forth. The koach of Dan would be inherited by his only son, Chushim, who, in turn, was regarded as the root of all future descendants of his tribe. And it was he who would show Eisav to his death.
Interesting to note, as well, is that Dan’s very name conveys the concept of din, pure judgment; he was, of course, named by Rachel, for “Elokim (middas ha’din) has passed judgment upon me” (Vayeitzei, 30:6). The one who initially brought this notion of din down to the world in its full glory was Dan’s grandfather, Yitzchak Avinu, the figure always associated with this trait.
 Now let’s consider the following: It was only through Yitzchak’s blessing to Eisav- “vi’al charbicha sichye” (Toldos, 27:40 (see the Ramban))- that Eisav was endowed with the might of the sword, the physical supremacy over the weaker Yaakov. Yitzchak, the embodiment of din, bestowed physical, chitzoniyus-oriented strength upon the Eisav he admired; it is only reasonable to assume that it would thus have to be someone specifically from the family of Dan, someone within whom was also ingrained Yitzchak’s trait of din- as Dan’s very name highlights- who would finally destroy the physical being, the chitzoniyus of Eisav. And bring about a tikkun in middas ha’din as pure justice demanded Eisav’s downfall while allowing for only Yaakov’s internment in the cave alongside his father.

Dan and Naphtali: Power in the Legs 

We have noticed how it was not merely Yosef who would address the penimiyus of Eisav, but his younger brother, Binyamin, as well, as seen clearly in the case of the Purim story. So would it then only be Dan who would target and tackle Eisav’s chitzoniyus-- what about his younger brother, Naphtali? Eisav’s all-encompassing downfall, we have been told, would occur at the hands of Rachel’s children. Perhaps that is meant to include all of her children…

While the actual death of Eisav was wrought by Chushim, it was his uncle Naphtali who ran swiftly to procure the deed proving that Yaakov was the son of Yitzchak entitled to the last remaining gravesite in the cave of Machpeila. Yaakov was now ready for burial, but one final altercation with his brother and rival would yet transpire. He was brought by his sons to be interred in the holy cave of his forefathers, but Eisav vehemently objected.
 Once again summoning his right to the firstborn privileges, Eisav wished for his own physical being to be buried alongside his father. But that would simply not be. It could never be. And it was specifically Naphtali who would make sure of it.

Although with Chushim’s sudden burst of anger Eisav’s claim was no more, Naphtali would always be credited with having run back in haste to Mitzraim to secure the deed. One of the reasons why Yaakov, in fact, blessed Naphtali on his deathbed with the praise, “Ha’nosein im’rei shafer,” “who delivers beautiful sayings” (Vayechi, 49:21), is precisely because he foretold that it would be the fleet Naphtali who would deliver the deed needed to prove Yaakov’s rightful place in Ma’aras HaMachpeila.
 The physical body of Yaakov would occupy the last remaining gravesite in the cave, while the corpse of Eisav would not.
 
Who was it, then, who ran to ensure that the physical body of Eisav would not take the place of Yaakov, that the chitzoniyus of Eisav would never prevail even over the chitzoniyus of Yaakov? Naphtali, the last of the four sons of Rachel, the ones primarily charged with ensuring Eisav’s complete downfall and destruction. Concerning the chitzoniyus, the physical being of Eisav, we witness how the combination of [Chushim ben] Dan
 and Naphtali, the two sons born to Rachel through more of an ofen chitzoni, were those who ensured that Yaakov’s outer being ultimately prevailed. 

Ultimately. But Eisav had indeed once slightly prevailed in the physical realm. Rewinding to parshas Vayishlach, we remember vividly the all night struggle between Yaakov and “saro shel Eisav.” Yaakov emerged the victor, but he did not escape unscathed. The koach of Eisav inflicted physical damage in one particular area: the leg of Yaakov, the place that housed the gid ha’nashe, the sciatic nerve, as Yaakov became forced to limp temporarily. Hence, Eisav’s “sar” succeeded in demonstrating his potency solely in one aspect- he caused an infirmity in the leg, and only the leg, of his opponent.

Naphtali, we mentioned, was the son of Yaakov blessed with miraculous speed. He is likened to the nimble hind- “Naphtali ayalah shi’lucha”- an animal known for its extreme swiftness.
 Where was his unique power? In his legs- yes, indeed, in the very same physical part of his father which Eisav had been able to inflict damage upon and weaken. And Dan? 
Let us return quickly to the name of his son, Chushim. The very same word, “chushim,” also appears later on in parshas Mattos (32:17) and means “swiftly.”
 It is for this reason that the Targum Yonasan ben Uziel explains the pasuk in parshas Vayigash- “Uv’nei Dan, Chushim” (46:23)-
 that the sons of Dan were swift and expeditious. The Matnos Kehunah, in fact, in his commentary on the medrash we cited at the outset of this essay, posits that Chushim descended miraculously fast to Mitzraim because of his exceptionally amazing speed. Dan, too, was possessive of incredible power in the legs, fascinatingly similar to the outstanding feature so constantly tied to Naphtali. They both displayed extraordinary strength in the very same place- the only place, in fact- that Eisav had been able to inflict damage upon.  

On a physical plane, Eisav struck the area of the legs and there alone he prevailed. His physical downfall would thus, most appropriately, come at the hands of Chushim ben Dan, one who was known for incredible strength in precisely his legs. The physical body of Yaakov would prevail over Eisav’s in their shared quest for the last remaining gravesite in Ma’aras HaMachpeila as Naphtali, the son possessive of extraordinary power in his legs, ran in haste to procure the deed. Eisav was only capable of debilitating the strength in Yaakov’s leg, and has now lost both his life and the place he sought for his corpse, specifically through the hands of the two individuals singled out for incredible strength in their legs. 
Dan and Naphtali, as the banim chitzoniyim of Rachel, have thus succeeded in their defeat of the physical components, the chitzoniyus, of Eisav, and have somewhat rectified the deficiency, the localized ailment, in their father’s leg that Eisav had earlier inflicted. Yes, indeed, Eisav will fall in the hands of not only Yosef and Binyamin, but- as Chazal perhaps already hinted to in their choice terminology- in the collective hands of all “ba’neha shel Rachel.”
 

Yosef and Yehuda: The Two Stages of Malchus

Eisav and his Amalekite descendants are not the only enemies the Jews have been up against throughout their war-plagued history. Many have severely oppressed and, ultimately, waged war against us, and often we Jewish underdogs prevailed by the hand of G-d. Any threat to the cohesive unit called the “B’nei Yisroel” mandated an immediate response, as the dispersion and separation of the Jewish People- especially in its formative stages- runs contrary to what lay at the core of our survival. Who, then, is charged with the onerous task of not only uniting the Jewish People, but of successfully keeping them tightly bound together?                            

Yehuda was the figure who merited being the source of Jewish leadership and royalty, of the Davidic dynasty and, ultimately, mashiach. On his deathbed, Yaakov had made it quite clear to Yehuda that, “you, your brothers shall acknowledge [as royalty]” (Vayechi, 49:8), a point spelled out explicitly in Divrei HaYamim (I, 5:2), and reiterated in various contexts throughout the medrashic literature.
 It was only from Dovid HaMelech and onwards, however, that the kings were to be purely descendants of Yehuda. We find Yosef HaTzaddik in the capacity of king over his brothers, and it is his direct descendant, Yehoshua, who began the process of conquest of the land that Dovid was to complete.
 (We also encounter the kingship of Shaul HaMelech, the first individual to be anointed as ruler over the entire nation, and a scion of Yosef’s younger brother Binyamin.) It must be, therefore, writes the Shlah Ha’kadosh,
 that there are two distinct classifications of kingship: “Malchus Yosef” and “Malchus Yehuda.”
 

Malchus Yehuda, the Shlah explains, is the true and ultimate kingship that is to preside in the world. Before that monarchy could reign in an optimal fashion, however, it must necessarily be preceded by the kingship of Yosef.
 The intention of Malchus Yosef is to fully unite the Jewish People, the crucial ingredient required to adequately prepare the nation to wholly accept the absolute sovereignty of Malchus Yehuda.

The first personality to actually assume the role of a publicly recognized melech was Yosef HaTzaddik, the one before whom all his brothers and all of Mitzraim prostrated themselves. And what was the chief purpose of his kingship? To reunite the twelve shevatim, the formative roots of the Jewish People who had earlier become somewhat divided.
 Only after the sons of Yaakov are banded together into a single cohesive unit, would the first layers of bedrock be laid upon which Yehuda could then build his eternal kingship. The name of Yosef, in fact, was intrinsically tied to the concept of “asifa,” of gathering in, a clear allusion to the unifying nature of his ruling personality.
 It would thus be Yosef as a “mi’aseif” who would act as the Torah’s first reigning melech.

The cardinal role of the melech is to unify his people, to join them together under the all-encompassing umbrella of his leadership. On the words, “achad ha’am” (Toldos, 26:10), Rashi writes that the term serves as a descriptive title for a king. It is specifically the melech who is capable of, and charged with, being mi’acheid the diversified people he represents and oversees. Interesting, as well, is that the Hebrew word, “melech,” when spelled backwards yields, “kulam,” the word that means “everybody.” The king of a nation does not merely represent all its members; he is further obliged to fully unite them into a tightly bound, cohesive unit.
 That is precisely what a Yosef, in particular, was able to accomplish.   

The Natural Sons of Rachel Imainu: Yosef and Binyamin

This koach and aptitude of Yosef was also part and parcel of his younger brother as well.
 Binyamin shared this noble trait with Yosef, albeit to a lesser degree. The two natural sons of Rachel seemed to have likely inherited this attribute from their saintly mother.
 It was Rachel who brought Leah into marriage with Yaakov, jettisoning all selfishness and incurring much anguish for the sake of rescuing her older sister from eternal shame. It was only through her filial love and concern that Leah would forever become part of Yaakov’s legacy and the twelve shevatim would be born, half of them even emanating forth from her. And who, in turn, would ultimately unite these twelve different personalities but Rachel’s very own sons, Yosef and Binyamin. 

These two brothers, already from the start, epitomized the closest filial connection and sense of brotherly achdus, as Yosef’s very choice of name was one that inherently tied him to a younger brother, literally asking for one to follow: “Yosef Hashem le ben acher” (Vayeitzei, 30:24), Rachel beseeched, instilling within her first natural son the request for yet another. The essence, therefore, of Yosef, would forever carry within it the plea for the birth of Binyamin.
 Binyamin, in fact, would beget ten sons and name them all after different characteristics of his older brother and the tragedies that befell him.
 Yosef’s special treatment of Binyamin in Mitzraim continued to highlight the uniquely close relationship that existed between these two brothers, siblings that have certainly displayed a shining example of brotherly love and unity. 

Hence, we are not the least bit surprised to find a descendant from the tribe of Binyamin occupy the throne, as Shaul HaMelech took his place as Klal Yisroel’s first king. Eventually, Dovid HaMelech would begin a dynasty that would see Yaakov Avinu’s prophetic words materialize. But Shaul HaMelech had to precede Dovid. Based on the Shlah we cited, Malchus Yehuda can only become an actuality and flourish if it is predicated upon a preceding Malchus Yosef. If there is no one deemed worthy from the tribe of Yosef, then a scion from Binyamin—the other natural son of Rachel who also embodied the all-important aptitude for being a mi’acheid—would be called up to the monarchy. Once the nation is solidly unified under the reign of a melech from either the tribe of Yosef or Binyamin, then the groundwork has been properly laid for Yehuda’s descendant to step up to the throne and perpetuate the Davidic dynasty.

And so will it be in the end of days. Mashiach ben Dovid from the tribe of Yehuda will bring the ultimate redemption to the Jewish People, but he will be preceded by Mashiach ben Yosef.
 Before Yehuda can step up to his rightful seat on the throne kept so long in waiting, Yosef must take center stage and consolidate all the nation’s members with his unique koach of asifa, thereby preparing the way for Yehuda’s sovereignty. When the nation is fully united, Yehuda can then, and only then, ascend his rightful place on the prominent throne of Jewish kingship.

The Two “Yehuda”s

Held originally in the highest esteem, Yehuda was then “lowered” from his sense of kingship precisely because he detracted from the crucial unity of the shevatim while utilizing his royal stature. When Yosef’s brothers witnessed the intense torment and anguish of a Yaakov bereft of his beloved son, they “lowered Yehuda from his greatness,” claiming that had he instructed them to return Yosef to his father, they would have obeyed.
 Instead, he initiated the sale of Yosef to the Yishmaelim and the shevatim naturally heeded their royal brother’s command. Yehuda thus shed his elevated status with the sale of Yosef, but was to regain it a while later- and, ironically, only because of that same Yosef.

Putting his brothers through continuous ordeals, Yosef wishes to engender their full atonement for having sold him years earlier.
 He is acting his part as a mi’aseif to bring his brothers back together and pave the way for the emergence of a unified B’nei Yisroel. But he is also trying, in particular, to bring Yehuda back to his esteemed status and prepare him for his destiny as the symbol of true malchus. Such efforts necessitate evoking from Yehuda the recognition that achdus among the shevatim is an integral ingredient before his royal status could ever be fully attained. What, then, does Yosef do? He seeks to sequester Binyamin, the remaining natural son of Rachel, in an attempt to see if Yehuda has expiated his past foible and will now fight vehemently for his return, thereby solidifying the filial connection between the b’nei Leah and the b’nei Rachel.

Yehuda rises to the challenge and proves to Yosef that he is prepared for anything in order to ensure Binyamin’s safe return.
 The B’nei Yisroel- the collective sons of both Leah and Rachel- must forever cling tightly together to ensure a propitious future. Perhaps this explains why the Torah strangely divides the dialogue between Yosef and Yehuda into two disparate parshiyos. These two brothers commence their discussion at the conclusion of parshas Mikeitz, but the Torah has us wait a week in suspense before resuming their words at the outset of parshas Vayigash. By doing so, however, the Torah is possibly illustrating that we are now encountering a completely different Yehuda. The Yehuda before his “vayigash,” before his momentous approach and subsequent arguments for the sake of Binyamin’s return, was the Yehuda who shed his elevated status at the time of selling Yosef. But he is now a very different person. He has become fully cognizant of the need to procure family unity, and only with such visions in tow can he return to his royal status and demonstrate his rightful place as B’nei Yisroel’s king.
 The breakup of the dialogue is now somewhat understandable: two separate parshiyos are necessary to highlight that two separate “Yehuda”s are really at play here.

Yehuda Turns to Dan…

To fully unite the brothers, however, and take his rightful place as the Egyptian king’s equal,
 Yehuda knows that he needs the koach of asifa, the unique ability to first band together the shevatim. Malchus Yehuda, the Shlah informed us, can only get off the ground if predicated upon an integral asifa. But from where will he get this invaluable koach? Yosef is the archetypal mi’aseif but has been absent for years. Binyamin, the other natural son of Rachel and the one who would eventually produce a Shaul HaMelech, has now been taken out of the picture by Yosef himself. Where, then, could Yehuda possibly turn?

As we discussed earlier, there were two other ‘sons’ of Rachel, the two born to her maidservant Bilhah but seen primarily as Rachel’s own extensions. Dan and Naphtali we labeled the “banim chitzoniyim” of Rachel, and were the ones in whose hands the chitzoniyus, the outer physical being, of Eisav fell. Being sons of Rachel, they, too, possessed certain kochos, among them the ability to contribute significantly to the utter downfall of their wicked uncle. As the elder son of Rachel’s maidservant, however, Dan stood out for yet something else. 

Yosef and Binyamin were not the only ones carrying the onus of being mi’acheid the tribes. Sheivet Dan was regarded as the “mi’aseif li’kol ha’machanos” (Beha’aloscha, 10:25), the tribe placed at the rear of the Jewish nation while journeying through the desert, and thus the one charged with ensuring that no one would be lost on the way.
 Indeed it was Yosef and Binyamin, Rachel’s natural sons, who would initially unite the people under a solid mantle of leadership. But who would make sure that the sense of unity would remain, that Klal Yisroel would not lose any members throughout their sojourn in the desert? Who would be labeled the “gatherer of all the camps,” and assume the role of gathering all stragglers? 

Specifically the tribe of Dan, the only other tribe to be branded the title of a “mi’aseif.” This koach of unifying was an aptitude it absorbed, perhaps, as a son of Rachel, the woman who gave Dan his name and was surely instrumental in his development. Rachel’s natural sons were responsible for being mi’aseif and mi’acheid the nation. Yehuda would then take over as the royal monarch and would be at the helm of the marching camps. But the nation could only stay closely together as long as Yehuda knew that the tribe of Dan was at the rear ensuring that the people would remain always a single traveling unit. “Dan yadin amo, ki’echad shivtei Yisroel,” “Dan will avenge his people, the tribes of Yisroel will be united as one” (Vayechi, 49:16). The Rashbam explains that Yaakov’s declaration is a reference to the aspect of Dan as the “mi’aseif li’kol ha’machanos.” Dan, indeed, serves as yet another “mi’acheid” of the shivtei Yisroel.”
    

“Uv’nei Dan, Chushim” (46:23). The “b’nei Dan” would all be considered as sprouting forth from Dan’s only son, Chushim.
 It was he who embodied all that Dan was to represent, and thus was to be considered a “mi’aseif” similar to Yosef and Binyamin. His name, in fact, inherently expresses the idea of collective unity by ending with the plural suffix, “yud”-”mem”. Chushim as an individual, representative of the tribe of Dan, also possessed the unique ability to unite the masses to him. If both Yosef and Binyamin were not available for Yehuda to team up with to assume his royal stance, then he had to turn to Rachel’s ben chitzoni who would also be able to provide him with a koach hami’aseif. Yehuda is ready to take charge and face his Egyptian counterpart- but he first calls on Chushim ben Dan to join him at his side and together the two lions will roar until Mitzraim surrenders to their plea.

The roar of a lion, explains the Vilna Gaon,
 is its method of displaying its sovereignty over the rest of the animal kingdom as it frightens them to a standstill when issuing its vociferous call.
 Yehuda is the dominant lion- “Gur aryeh Yehuda”- but he sometimes needs to be joined by the other lion residing among the tribes, the one described as “Dan, gur aryeh,”
 whose accompanying roar will assist Yehuda in establishing his sovereignty over all adversaries.
                     

“Li’horos Li’fanav Goshna”

With a melting heart, Yosef finally discloses his identity upon witnessing Yehuda’s return to his previous kingship status. The shivatim are reunited and Yosef will continue in his role merely as the mia’seif of the grain and all the physical needs of his brethren. It is Yehuda, though, who will take over at the helm in Goshen, as it is specifically he who is sent by Yaakov to establish a beis ha’talmud, a house of learning, in the land that Yaakov agrees to inhabit.
 Why, we might ponder, would Yaakov send Yehuda and not Levi
 or Yissachar,
 those whose primary responsibility was the diligent learning and teaching (a’liba di’hilchisa- see Yuma 26a
) so essential to B’nei Yisroel’s existence?
 

Yehuda has risen again and returned to his rightful royalty, but the perpetuation of his kingship is contingent upon his role in leading a fully unified nation. It is only the sacred Torah that can ultimately fasten the Jewish People together, and it is the job of the king to set the learning in motion.
 He will establish the study halls and then delegate the teaching responsibilities to others. The Jewish People will stay close together in the land named “Goshen,” etymologically tied to “hagasha,” the word connoting an approach for a closer connection. Goshen will thus be capable of keeping the people unified. But the person mainly responsible for establishing the Torah institution that will give Goshen its ability to thrive will be the same individual who reestablished himself with one magical “vayigash”…A “vayigash” that was successful only when coupled with Chushim ben Dan, with one described as “hami’aseif li’kol ha’machanos.”
  

Reestablishing the Davidic Dynasty

A weekday does not go by in which we fail to express our unflagging hopes for the ultimate salvation of the Jewish People. Thrice daily in our Shemoneh Esrei prayer, we fervently beseech G-d to rebuild Yerushalayim and speedily reestablish the throne of Dovid HaMelech. In the ensuing bracha entitled “Es Tzemach Dovid,” we continue the thought by proclaiming that the ultimate yeshua of the Jewish People is possible only through the Davidic Messiah, a descendant from the family of Yehuda. With what choice words do we conclude our supplication? “Ki Le’shuasicha ki’vinu kol ha’yom,” “for we hope for Your salvation all day long.”
 Sound at all familiar?

The almost identical phrase- and most probably the source from which the compilers of the tefilla borrowed it from
- appears in parshas Vayechi, in the bracha of Yaakov given to his son Dan. There we find: “Le’shuasicha ki’visi Hashem,” “for Your salvation I do hope, Hashem” (49:18).
 It is only in the bracha of Dan that we encounter such a declaration, such a longing for the ultimate salvation that will bring Yehuda back to the throne forever. There he will assume his rightful place at the helm of the Jewish People.
 And why specifically in the bracha of Dan? Perhaps because it was only through the assisting koach of Dan that Yehuda had been able to establish himself as king in the first place…

Mashiach and the Final Tikkun 

It was specifically Yehuda who was sent “Goshna,” to the land of Goshen, and the gematria of “Goshna”- not surprisingly- happens to equal that of “mashiach.”
 Yehuda, the ancestor of mashiach, was sent to Goshen to lay the foundation for the eventual redemption. But he needed the koach of Dan by his side. It thus also comes as no surprise to find that the very same letters comprising the name of our protagonist “Chushim” (ches/shin/yud/mem), the lone son of Dan, are the identical letters used to comprise the word “mashiach!”
 Sheivet Dan itself is even likened to the snake (Vayechi, 49:17), and the gematria of the word for snake, nachash, happens to also equal that of “mashiach”
… And the nassi of sheivet Yehuda? None other than Nachshon ben Aminadav, an individual whose very name contains, and is associated with, the nachash…
  
Perhaps the above has yielded yet another understanding as to why Chazal (Sanhedrin 110a) declare that anyone who rises to argue with the Davidic kingship is deserving of being bitten by the snake. The snake after all, has always served as the symbol of the tribe of Dan and the image on its flag
— if you start up with Yehuda, it is Dan who will retaliate… 
Fascinating, as well, is that the medrash
 relates the following: While mashiach’s father will be a descendant from Yehuda, his mother will actually be from the tribe of Dan.
 Yehuda and Dan united in the past-- and they will join together once again in the future.
 Let us also add that the gematria of Yehuda (30) plus that of Dovid (24- with the extra yud as the Dovid HaMelech of Divrei HaYamim is spelled) equals 54, the same as Dan… In order for Yehuda to produce a scion of Dovid worthy to be mashiach and continue where he left off, the koach of Dan is first needed.  
And now we’re set for one last insight that will further unite our conclusion with our earlier thoughts. Mashiach will rid the world of the wickedness wrought via the nachash ha’kadmoni, the evil snake that brought death and entropy into the world and the personification of all falsehood.
 “Sheker ein lo raglayim,” Chazal teach,
 falsehood has no legs upon which to stand, as the respective letters comprising the word rest shakily on but one figurative leg. Midah kineged midah, explains R’ Yitzchak Isaac Chaver,
 the snake that brought the “sheker she’ein lo raglayim” into the world was punished by losing its own legs. The initially proud walking snake was now left to merely slither.
It is mashiach who will battle the forces of evil represented by the original snake. But only together with Dan can mashiach ben Dovid emerge from Yehuda and eradicate that falsehood. To best fight the nachash, a counter-nachash is needed:
 Dan is likened to the snake, and his son, Chushim, is osiyos mashiach. And the strength of Chushim, we pointed out earlier, was manifest primarily in his koach ha’raglayim… While the malevolent snake lost its raglayim- and subsequently appeared on the scene to damage the regel of Yaakov Avinu- the virtuous one from Dan known for his koach ha’raglayim will help produce the mashiach empowered to finally destroy the influence of the nachash ha’kadmoni.                   

In Divrei HaYamim we read of Dovid HaMelech’s last days. As chapter 28 of the first book commences, we encounter Dovid having assembled all the leaders of the Jewish People to tell them of his desire to build the Beis HaMikdash, as he was the one chosen “to be king over Israel forever.” It is there that we find: “And Dovid stood up al raglav (doesn’t one usually stand up ‘on one’s feet’?) and said…I had in my heart to build a house of rest for the Ark of the Covenant of Hashem, vi’la’hadom raglei Elokeinu…” (pasuk 2). When Dovid’s descendant will finally arrive to finish the process that his saintly ancestor had set into motion, then indeed mashiach ben Dovid will be the one standing strong on both his legs, reflecting the figurative raglei Elokeinu on their grand footstool in their full glory and splendor…            

Yet it is only with Dan’s assistance that Dovid HaMelech’s scion hailing from the tribe of Yehuda can assume his long-awaited role as the one to bring us the final redemption. And in its wake, the eradication of all evil and mashiach’s long-awaited ascent to the majestic Davidic throne.

Along with its own glorious footstool.                   

� The miraculously quick descent to Mitzraim was made possible by the kabbalistic use of G-d’s names. See the Eitz Yosef commentary on the medrash, and see the sefer Pardeis Tzvi on chumash. Although we are enjoined from using the names of G-d even for the purpose of ke’fitzas ha’derech- see R’ Yaakov Emden’s Haga’os Ya’aveitz to Eruvin 42a- the Levush (Ateres Zahav, Y”D, siman 179, #15) and Shach (ibid., #18) write that for a “mitzvah rabba” (or “kiddush Hashem”) it is permissible; surely the case on hand more than qualified. The Matnos Kehunah avers that Chushim displayed miraculous speed, a point we will return to a bit later on in this essay.   





� In his commentary on the medrash (#3), the Radal writes that Chushim, in fact, was the only person to hear the scream.  





� The lion stands unique as having an innate fear of a tzelem Elokim- see the Netziv’s Ha’emek Davar, Vayechi (49:9)- and for that reason, perhaps, the fierce lion in Yehuda backed down upon witnessing the divine image radiating forth from Yosef. (Regarding the Netziv’s remarks, see, however, Teshuvos HaGeonim, sha’arei teshuva, #13. See also Mima’amakim, parshas Behar (p. 381, footnote #1), quoting from the Beis Yaakov.)  





� Rashi on Mikeitz, 42:24, quoting from Medrash Tanchuma, Vayigash, #4. See also R’ Tzaddok HaKohen’s Machshavos Charutz, chapter 4 (“vi’zeh…”).


   


� See the interesting understanding of the Pa’aneach Raza (30:25), and the accompanying insight of the Raza Di’meir. See also the insight appearing in R’ Stern’s Siach Dovid.  





� See Beraishis Rabba (75:5), Medrash Tanchuma (Ki Seitzei, #10), Tanchuma Yoshon (#23), Yalkut Shimoni (Shoftim, #51), and Bava Basra (123b). See also Tosfos HaShaleim (#3), and see Maharash MiLublin’s Sefer Gematrios, p. 20. Rashi cites the Chazal on the pasuk in 30:25. See especially R’ Chaim Falaji’s Nefesh Chaim, ma’areches “yud,” #17.    





� See also the Radziner Rebbe’s Tiferes HaChinuchi (commentary on the Zohar), beginning of parshas Vayeishev (p. 38), where the focus is on Lavan as opposed to Eisav.





� See also Pirkei d’R’ Eliezer, end of chapter 39, and Targum Yonasan ben Uziel, parshas Vayechi, 50:13.





� “Naphtali ayalah shelucha” (Vayechi, 49:21)- he is likened to a hind let loose.  See also Targum Yonasan ben Uziel on 50:13 (and see Targum V’Aggadah Bo (Shinan), p. 143).





� While scientists discuss the notion of perhaps nine or more senses—see, especially, John Lloyd and John Mitchinson’s The Book of General Ignorance, pp. 38-39—they could certainly be linked to the primary five delineated by Aristotle and earlier mentioned throughout Chazal.  





� See R’ Chaim Shmuelevitz’s Sichos Mussar (5731- ma’amar 32; 5733- ma’amar 6), where he also addresses the question of why it was specifically Chushim ben Dan who stepped forth to kill Eisav.    





� How fascinating that Chushim’s own renowned descendant, Shimshon HaGibbor, also had his eyes poked out around the time of his demise-- there is definitely what to consider…





� See, however, Medrash Shochar Tov, 18:32, which writes of Yehuda killing Eisav (and see the Maharal’s related comments in his Chiddushei Aggados (Sotah), vol. 2, p. 53). Tosfos in Gittin (55b- “Bi’Yehuda”) cite a Yerushalmi (Kesuvos, 1:5) and a Sifri that both state clearly that it was Yehuda who killed Eisav. See especially the Shita Mekubetzes on Kesuvos 7b, quoting the Talmidei Rabbeinu Yonah. See also the Medrash Tanchuma, beginning of parshas Vayishlach, and the comments of the Meshech Chochma on Vayishlach, 32:6 (second piece). (Parenthetically, see the related remarks of the Meshech Chochma, parshas Emor, 22:28.) To reconcile the conflicting accounts, Tosfos suggest that perhaps Chushim struck Eisav first but failed to deal him a fatal blow; Yehuda then stepped in to finish the job. According to this explanation, Yehuda and Dan thus worked together just as they were prepared to destroy Mitzraim working side by side. Regarding the combined koach of Yehuda with the b’nei Rachel to defeat Am Yisroel’s enemies, see especially R’ Dovid Cohen’s (Chevron) Yi’mei HaPurim, ma’amar 23, pp. 165-166.          


 


� Bilhah’s sons would forever be regarded as the sons of Rachel for Bilhah herself was merely considered a part of, an extension of, Rachel Imainu. Bilhah and Zilpah are therefore not listed together with the Imahos (see Brachos 16b); they are part and parcel of Rachel and Leah respectively— see Pri Tzaddik, vol. 3, parshas Behar, #9.      





� Beraishis Rabba, 75:5, 99:2; Yalkut Shimoni, end of Ki Seitzei; Yalkut Shimoni, Sefer Shoftim (5:51); Pesikta Rabbasi, #12. (See, however, the terminology in Bava Basra 123b.)   





� For various reasons why this is so, see again the medrashim referenced in the previous footnote, and see the Tzeida L’Derech’s commentary on Rashi to 30:25. See, as well, the Chida’s related remarks in his He’Elam Davar, #111 (and his Rosh Dovid, parshas Vayeishev), and see Midbar Ki’deimos, ma’areches “gimmel,” #1. See also: Parshas Derachim, drush 26; R’ Yehonasan Eibshitz’s Ya’aros Devash, cheilek 1, drush 3 and drush 5, and cheilek 2, drush 2; R’ Dovid Tebel’s Nachalas Dovid, Drashos, #5; and R’ Tzaddok HaKohen’s Kometz HaMinchah, #58 (pp.52-53). See also the Meshech Chochma’s explanation appearing in his commentary on Vayishlach, 32:6 (concerning the Medrash Tanchuma). In addition, see R’ Dovid Cohen’s (Chevron) Yi’mei HaPurim, ma’amar 23, p. 158. See also R’ Avraham Rivlin’s elaboration on the matter in his HaSetarim B’Esther, pp. 279-326, and see the remarks of R’ E. E. Kowalsky appearing in his father’s work, Nechamas Shalom, vol. 2, pp. 376-379. See also the Ozhrover Rebbe’s Be’er Moshe, Vayeitzei, pp. 608-609. Lastly, see the fascinating remez cited in Chaim shel Torah, parshas Vayeitzei, pp. 170-171.    





� See especially the remarks of the Maharal in his Ohr Chodosh, 2:7, regarding Eisav’s downfall through the tribe of Binyamin, and see the Rama MiPhano’s Asarah Ma’amaros, Ma’amar Chikur Din (section 3, chapter 4). See also Likutei Torah (Arizal), parshas Vayigash (44:20). In addition, see Drashos Rabbeinu Yosef Mi’Slutzk, p. 178. See also the Torah journal, Kol HaTorah, vol. 52 (Nissan, 5762), p. 257. In addition, see R’ Y. M. Stern’s Otzar HaYedi’os, vol. 1, p. 215, quoting the Amudei Ohr’s remarks on Tehillim, 80:3.


  


� See also the brief remark of R’ R. Margoliyos in his Nitzutzei Ohr, Megilla 2a.


 


� See B’nei Yissaschar, Ma’amarei Chodesh Adar, ma’amar 5, #15. 





� Let us not forget that it was in the hands of Shaul HaMelech, a descendant from sheivet Binyamin, to completely rid the world of Amalek as well. Regarding Shaul’s tikkun of the damage inflicted by the sar of Eisav, see the comments of the Arizal in Likutei Torah (Shmuel I, chapter 10), and in Sefer HaLikutim (Shmuel I, 21:9). See also R’ Y. M. Zilber’s Bi’Yam Derech, Sefer Shemos, ma’amar 45 (p. 212).   





� “Gur aryeh Yehuda”- Vayechi, 49:9/ “Dan gur aryeh”- V’zos HaBracha, 33:22. (See Peninei HaRama MiPhano, vol. 1, p. 167 (commenting on V’zos HaBracha, 33:22).) Both, naturally, thus also possess the trait of gevura- and the gematria of aryeh indeed equals that of gevura (see the Arizal’s Likutei Torah, parshas Vayechi, p. 112). See also the Bi’urei HaGra on Sefer Yehoshua, 19:47.     





� See again the sources cited in my essay on parshas Vayeishev.





� And yes, of course, he could we possibly forget Dinah, the only other child of Yaakov to have the concept of din encompassed within her very name, an echo of her brother Dan merely expressed in the feminine gender: Dan=Dinah (see my related remarks back in the essay on parshas Vayeitzei). It was Dinah, the medrash (Beraishis Rabba, 76:9- cited by Rashi on Vayishlach, 32:23) informed us, whose outer beauty might possibly have attracted Eisav’s interest, enabling her to change both him and the course of destiny had Yaakov not placed her in a box and out of view. Once again, specifically those intertwined with din seem capable of overpowering an Eisav and erasing that which Yitzchak as the av of din instilled within his evil son.          





� Regarding all that was included in Eisav’s objection, see the fascinating medrash appearing in Chasam Sofer HaChadash, parshas Vayechi, and see the Chasam Sofer’s accompanying explanation. I subsequently found the same medrash and explanation in R’ Chaim Yerucham Lentz’s Asifas Divrei Chachamim/Divrei Chaim, pp. 77-78, in the name of the Apta Rav (the Oheiv Yisroel). (This medrash peli’ah discussed by the Chasam Sofer and the Apta Rav- although neither provides the source for it- seems clearly to be the same one that Rav Shalom Schwadron writes that he tried searching for but could not locate. See his footnote appearing in Lev Eliyahu, parshas Va’eschanan, pp. 178-179.)         





� See the gemara in Sotah (13a) referenced by Rashi on the pasuk. 





� Only Eisav’s head, the home of his supreme intellect, could be worthy of burial in the holy cave, for it was only in that regard that he deserved to be in proximity to his forefathers. See also R’ Chaim Volozhin’s introduction to his Ruach Chaim on Avos, and see R’ Yehonasan Eibshitz’s Ya’aros Devash, cheilek 1, drush 7 and 10, and cheilek 2, drush 15 (quoting the Arizal). See also the Megaleh Amukos, parshas Toldos (p. 73). In addition, see Ohr Gedalyahu, parshas Va’eschanan, p. 179 (and see his comments on parshas Toldos, p. 82), and see R’ Chaim Kaniyevsky’s Derech Sicha, parshas Chayei Sarah, p. 100. Parenthetically, see the Mabit’s Beis Elokim, sha’ar ha’tefilla, chapter 18. 





� When we speak of Dan, it is Chushim who always comes immediately to mind. As the lone son of Dan, Chushim clearly appears to embody all that his father personified, and the multitudes of ensuing generations all seem to be regarded as emerging from him-- see Bava Basra 143b (and see the Ba’al HaTurim on Mattos, 32:17).    





� Why the angel aimed particularly for the leg is a point discussed in my essay on parshas Nitzavim, “Endless Striving.” See also the Shlah Hakadosh (Torah Shebik’sav, Tzohn Yosef (#12)), the Maharal’s Netzach Yisroel (chapter 16), Ya’aros Devash (cheilek 2, drush 10), R’ Y. I. Chaver’s Poseach Yad (introduction to his Yad Mitzraim commentary on the Haggadah), and the Chasam Sofer al HaTorah (Vayishlach, 32:26).   





� And so we find in the Nishmas liturgy: “…vi’ragleinu kalos k’ayalos…” (to run to perform mitzvos- see Derech Sicha, p. 668). We highlight the swiftness of the ayalah, just like Yaakov’s choice of metaphor when blessing Naphtali. (But see the interesting question appearing in Koveitz Iyun HaParsha, 5768, gilyon 40, p. 60.) The Sifsei Cohen, end of V’zos HaBracha, points out that “Naftali s’vah ratzon” is rashei teivos “nesher,” since Nafatli is also fast like the eagle. Perhaps the analogy to the ayal also alludes to the shofar taken from its horns as Naftali is the one who is “nosein im’rei shafer”…(and see the pai’tan’s phraseology in the piyut, “Ei’leh ezkira,” recited on Yom Kippur: “…vi’tzarach a’lav b’kol mar ka’shofar...li’horos b’imrei shi’far”).               


   


� For an elaboration of the various connotations of the word “chushim,” see also R’ Chaim Sharabi’s Diyukim ViDikdukim BaTorah, chapter 16, pp. 382-387.  





� It certainly beckons our inquiry why this particular pasuk is the shortest in all of Chumash with only ten letters…





� Although Yosef’s focus is clearly more on the penimiyus, allow me to quote from my essay on Purim, “Love of a Miracle”: “Let us also remember that it was Yehoshua who weakened Amalek in our first ever encounter as a newly formed nation out of Egypt: ‘Va’yachalosh Yehoshua es Amalek vi’es amo’ (Beshalach, 17:13). If Amalek attempted to rid us of our koach ha’raglayim, then the one who vanquished them naturally expressed such a koach. It should come as no surprise, therefore, that when demonstrating the prowess of the Jewish People (aided by G-d) after conquering the five kings who waged war against him in Sefer Yehoshua (10:24), Yehoshua opts for a display of placing specifically the raglayim on the necks of the defeated enemies. Upon killing them thereafter, the same point is seemingly further highlighted as Yehoshua hangs them on trees, thus leaving no doubt as to who really possesses the koach ha’raglayim.” (Hanging on a tree, as discussed in that essay, demonstrates that the victim has lost all of his koach ha’raglayim as he is lifted off his feet and dangles in midair.) We should also take note of the Rogatchover Gaon’s discussion of Yosef being “sho’leit bi’shtei raglav”- see Tzafnas Paneach, parshas Vayeishev, 37:3. 





� For a sampling, see Beraishis Rabba, 84:17, 92:5, 93:2, 96:5, 99:8, and 100:8. See also the comments of the Ba’al HaTurim, parshas Shoftim, 17:15, 20; parshas Terumah, 25:24. See also the comments of the Ramban on 49:10, and see the Tzitz Eliezer’s Hilchos Medina, sha’ar 3, chapter 2.


 


� See also MiMa’amakim, parshas Shoftim, pp. 97-98.  





� Torah Shebik’sav, Tzohn Yosef. The Shlah explains that the brothers took such drastic action against Yosef because they thought he wanted to establish the ultimate malchus for him and his descendants. Anyone who disputed the rightful claim of Yehuda to the true throne was guilty of arguing against G-d’s decision and was deserving of death. They erred, however, not knowing that Yosef’s intention was merely to act as the necessary precursor to Yehuda’s kingship by first uniting the conflicting brothers under his temporary reign.   





� How fascinating indeed that, on several occasions throughout our history, a joint effort from Yosef and Yehuda was necessary. The two spies who saved all hopes for entering Eretz Yisroel were Yehoshua and Kalev, descendants of Yosef and Yehuda respectively. Even earlier at the splitting of the Reed Sea, the Tosefta (Brachos, 4:16) writes that it was the tribe of Yehuda (other sources isolate Nachshon ben Aminadav, a descendant from Yehuda) that jumped in first and caused the waters to split. At the same time, we find the medrash (Beraishis Rabba, 87:8; Yalkut Shimoni, Tehillim, #873) informing us that the sea split when it saw the aron of Yosef (and see the Chida’s Midbar Ki’deimos, ma’areches “kuf,” #5). In addition, even according to those sources that the Jewish People divided into four separate groups of tribes at Yam Suf- see Targum Yonasan ben Uziel on Beshalach, 14:13, and Rabbeinu Bechaye citing the Mechilta- Yosef and Yehuda still stuck together. And, of course, Yosef and Yehuda will come together at the end of days, as will be pointed out shortly. See especially the haftorah for parshas Vayigash, culled from Yechezkel, chapter 37. It therefore also comes as no surprise to find the gematrias- in mispar katan- of Yosef and Yehuda both equaling 21. In addition, see R’ Tzaddok HaKohen’s Machshavos Charutz (63a) and Ohr Zarua La’tzaddik (6a), and see R’ Eliyahu Menachem Gutein’s Di’muyos Bi’Tanach, vol. 2, pp. 41-43. See also the Sheim MiShmuel, parshas Noach, 5673, p. 53, quoting his father.





With regard to the respective roles of the two “mashiachs,” see also Shu”t Chasam Sofer, vol. 6, #98 (“vi’da”), the remarks of the Sheim MiShmuel, Vayeishev (5677, p. 101), and the Ozrover Rebbe’s Be’er Moshe, Vayeitze, pp. 609-611. See also Chiyucha shel Torah, parshas Nitzavim (p. 206), quoting R’ Zundel from Kaminetz.


    


� Specifically relating to our discussion, see the Maharsha’s Chiddushei Aggados on Succah 52a. See also Michtav Me’Eliyahu, vol. 2, p. 219.





� See also Sheim MiShmuel on parshas Eikev, 5676 (p. 75).





� See especially the remarks of the Sheim MiShmuel, beginning of parshas Vayeishev (5671).


  


� See also Ohr Gedalyahu on parshiyos Vayakhel/Pekudei, pp. 153-154.





� See the Rambam’s terminology in his Sefer HaMitzvos, mitzvas aseh, #173: “Yi’kabeitz kol u’maseinu…” See also Sheim MiShmuel on parshas Shoftim, 5670 (p. 113), and see R’ Avraham Schorr’s HaLekach ViHa’livuv, 5762, parshas Titzaveh-Zachor, p. 142. 





� What better example than the personalities of Mordechai and Esther- both from the tribe of Binyamin- who rectified Haman’s claim of, “am mefuzar u’mefurad bein ha’amim,” with the call of, “leich ki’nos es kol haYehudim,” and their accompanying actions employed to reunify the Jewish People (“Bir’osam yachad ti’cheiles Mordechai”). See R’ Friedlander’s elaboration of this idea in his Sifsei Chaim, vol. 2, Purim, pp. 197-205. See also R’ Meir Reiss’s Tznif Milucha, siman 23, #15. Relevant, as well, are the comments of Rabbeinu Bechaye on parshas Titzaveh (28:15) regarding Binyamin’s stone among the avnei ha’choshen, its color being a combination of many others.     





� See the Maharal’s Netzach Yisroel (end of chapter 1), where he expounds on the theme of Rachel being the “akeres ha’bayis” who serves as the “koach hami’acheid es Yisroel.” It is through her that B’nei Yisroel will be fully united, particularly at the end of days in preparation for the ultimate redemption. (See also Emunas Eliezer, Purim, chapter 13, regarding Yosef.) For an understanding of Rachel as the akeres ha’bayis and ultimate mi’acheid on a deeper, kabbalistic plane, see Sha’arei Leshem Shivo V’achlama, section 2, siman 3, chapter 1 (quoting from the Leshem’s Sefer Hakdamos U’Shearim).   





� I subsequently saw that R’ A. Nebenzahl makes the identical point in his Mi’Tzion Michlal Yofi on the pasuk in Vayeitzei. See also an elaboration on this point in my essay on parshas Vayeishev, “The Guardian of Continuity.”





� Rashi on Mikeitz, 43:30, quoting from Sotah 36b. See also Medrash HaGadol (Beraishis, 46:22) which provides us with yet another glimpse of the unique bond that transpired between Yosef and Binyamin.   





� See Tikkunei Zohar Chodosh, 36a, and the Gra’s commentary there. See also Zohar, vol. 3, 278b.





� Rashi on Vayeishev, 38:1, quoting from Shemos Rabba, 42:3, Medrash Tanchuma, Vayigash, #9.  





� See R’ Tzaddok HaKohen’s Pri Tzaddik, vol. 1, p. 18. 





� In his Ki’rei’ach Sadeh (p. 16), R’ Notah Greenblatt notes that, in the sacrifice demonstrated here by Yehuda for Binyamin, we find somewhat of a “siman li’banim” regarding the strong filial ties and special closeness that existed among their descendants.  In the division of Eretz Yisroel they wound up as neighbors; in the Beis HaMikdash their chalakim were side by side; in the rebellion against Malchus Yehuda, Binyamin was not involved; and in Melachim I, 11:13 (see also pesukim 31-32), we find the two even referred to as a “sheivet echad,” a single tribe. See also R’ A. Nebenzhal’s Sichos L’Sefer Beraishis, parshas Vayigash. In addition (as my wife pointed out), the only male in Tanach to be labeled explicitly as a “yehudi” is Mordechai, a descendant from the tribe of Binyamin: “Ish yehudi…ish yemini (Esther, 2:5). (See also R’ Tzaddok HaKohen’s Likutei Ma’amarim, 93b, and Ben Yehoyada on Megilla 13a.) Perhaps no coincidence, therefore, that the first of the shoftim descended from Yehuda (Asniel ben Ki’naz), and the very next one in line from Binyamin (Ei’hud ben Gei’ra); Sha’ul from Binyamin was the first of the mi’lachim, while Dovid from Yehuda followed and began the perpetual Davidic dynasty.             





� See also the brief comments of R’ Dovid Cohen in his Ohel Dovid on Nach, vol. 3, Shoftim, 1:2.  





� Perhaps it is this same understanding that could be applied much later to Pinchas as well. Parshas Balak concludes with Pinchas’ killing of Kazbi and Zimri, only to put us on hold for a week until we finally read of his subsequent reward as the parsha named for him gets under way. Once again, the Torah, perhaps, is thereby informing us that the Pinchas before his noble deed and the Pinchas afterward, are two very different people. Only now is he worthy of the "bris ke’hunas olam," and, according to Pirkei d’R’ Eliezer, he has only now, through his daring action, transformed himself into the immortal Eliyahu HaNavi.     





� Ba’al HaTurim, Rabbeinu Ephraim, Rabbeinu Yoel’s Sefer HaRemazim-- The last respective letters of the words, “Vayigash ei’lav Yehuda,” spell “shaveh,” equal. With his daring approach, Yehuda wished to show the Egyptian king that he is his equal; he is also a king and consequently presents himself as such.    





� See Bechor Schor on the pasuk. See also R’ Avigdor Nebenzhal’s Sichos L’Sefer Bamidbar, parshas Bamidbar, sicha #2. 





� Perhaps this common denominator- this additional link between the tribe of Dan and those of Yosef and Binyamin- is another reason why specifically in Divrei HaYamim (I, 2:2), the Sefer that is primarily concerned with malchei Yehuda (see Radak, ibid., 2:1), these three shevatim are directly juxtaposed to one another. (Dan is separated from Naphtali with whom he is usually coupled, and placed instead alongside Yosef and Binyamin.) See also Beraishis Rabba, 73:4, and see the Rokeach on Vayeitzei, 30:6.   





� See also the comment of the Pa’aneach Raza and the accompanying insight of the Raza Di’meir. 





� Gra on Mishlei, 28:15. 





� See also the fascinating remazim mentioned in the sefer, Nifla’os Mi’Torasecha, p. 104.





� Notice how the sequence is altered in the two cases. Regarding Yehuda, he is first and foremost the lion who rules over the entire kingdom. Concerning Dan, however, he is the tribe of Dan who happens to also possess lion-like similarities. Yehuda thus seemingly corresponds to the head of the lion, and Dan to its tail- but they are both important parts of the same lion. See also R’ Tzaddok HaKohen’s Yisroel Kedoshim 9a. 


   


� See also the remark of the Kli Yakar on Bamidbar, 2:3.  





� See Toros Vi’uvdos Mi’Beis Raboseinu (Weiss), p. 97, quoting Tiferes Yoel (vol. 3, p. 61). See also R’ Moshe Feinstein’s comments in Drash Moshe, Vi’idos Vi’asifos, drush 2, p. 404. 





� It is Levi, in fact, who, the Rambam (Hilchos Avodah Zara, 1:3) writes, was “separated by Yaakov and appointed the head while placed in the yeshiva to teach the way of G-d…” See also the Arizal’s Likutei Torah, parshas Vayeitzei (p. 90): “Levi sod talmud Torah, neged Yaakov ish tam…”- and see also p. 94 regarding Levi and Yehuda. (See also Afikei Mayim, Purim (inyan 3, pp. 136-137) discussing Likutei HaGra.) Based on the distinction between Yehuda and Levi drawn by the Netziv- see the introduction to his commentary on the She’iltos (Kidmas Ha’emek, 1:4 (5, 6))- however, we could perhaps understand Yaakov’s choice specifically of Yehuda. (For a brief synopsis of the Netziv’s remarks, see Nichocha shel Torah (R’ M. S. Shapira), p. 360.) See also the Izhbitzer’s Mei HaShiloach, vol. 1, likutei haShas (Yuma 26a), p. 248. See also Har Tzvi al HaTorah, parshas Vayechi, p. 25, discussing the same gemara. In addition, see R’ Tzaddok HaKohen’s Machshavos Charutz (63a) and Ohr Zarua LaTzaddik (6a) where he discusses Yehuda as representing the Torah and talmidei chachamim. See also the Chida’s remarks in his Pesach Einayim on Sanhedrin 5a. The gematria remez (goshna=mashiach) cited in the Sefer Mat’amim (p. 13, and quoted in Otzar Ta’amei HaMinhagim, p. 337) perhaps sheds additional light on the choice specifically of Yehuda. For elaboration, see the B’nei Yissaschar, ma’amarei chodshei Kisleiv-Teives, ma’amar 2 (#25). Lastly, see also Derech Sicha, pp. 193-194.  





� See especially the Netziv’s comments in Ha’emek Davar on Vayechi (49:14), and V’zos HaBracha (33:18), and see Koveitz Iyun HaParsha, 5765, gilyon 15/16, pp. 51-52. Regarding the unique madreiga of “bi’nas Yissachar,” see R’ Avraham Azulai’s Chesed L’Avraham (Eiyn Yaakov, nahar 13). See also B’nei Yissaschar, Ma’amarei Chodshei Kisleiv-Teives, ma’amar 5, #2, and see R’ C. Y. Goldvicht’s Asufas Ma’arachos, Chanukah, ma’amar “Yod’ei Binah.”   


     


� See Siach Yitzchak and Maharitz Chiyus on the gemara. 





� I subsequently saw the question posed, as well, in Koveitz Iyun HaParsha, 5768, gilyon 40, pp. 36-37. See also Ze’ev Yitraf on Beraishis, p. 446. (See also R’ A. Bazak’s Nekudas Pesicha, pp. 52-53.)  





� Specifically a king from the tribe of Yehuda- see especially the remarks of R’ Tzaddok HaKohen in his Ohr Zaru’a L’Tzaddik, #2 (p. 7), and see his Pri Tzaddik, parshas Vayechi, p. 234 (after havdalah, #1). See also R’ Y. M. Feinstein’s brief comments in Chiddushei Rabbeinu HaGrim, parshas Vayechi, 49:9.    





� Getting closer to HaKB”H through the sacred Mishkan was also only made possible by the joint effort of Betzalel from the tribe of Yehuda- who led the assembly- and Ahali’av who hailed from Dan. See also Shemos Rabba, 40:4, and see Rabbeinu Bechaye’s remarks on parshas Pekudei, 38:22. See also the remarks of the Maharsha in his Chiddushei Aggados on Kesuvos 5a (“Gedolim”). Yehuda and Dan also united once again when the time came to build the Beis HaMikdash- see R’ Dovid Tebel from Lisa’s Nefesh Dovid on Vayeitzei, 30:6. (The author also adds there a beautiful remez based on “sod.”)  





� Although the Rambam does not incorporate these words into his nusach he’tefilla, the Siach Yitzchak (end of Chagiga, in his Kuntrus Tefillas Kol Peh, p. 150) notes that the text appearing in our siddurim is the correct one, based on Rav Amram Gaon and the majority of Rishonim.


    


� See Targum Yonasan ben Uziel on the pasuk. I subsequently came across R’ Yisroel Taub’s Dorshei Reshumos (p. 210), where the author also discusses this idea. See also Dovid HaMelech’s similar wording in Tehillim, 25:5. I  subsequently saw that both the Eitz Yosef and Iyun Tefilla commentaries in the Otzar HaTefillos state explicitly that the nusach was based on the pasuk in Dan’s bracha [and the one in Tehillim, ibid.).      





� See Drash Moshe on the pasuk. R’ Moshe Feinstein sees this statement as the paradigm of the greatness of Shimshon HaGibbor, the famed descendant of the tribe of Dan. Parenthetically, see Ta’amei HaMinhagim, Likutim- inyanim shonim, p. 497, kuntrus acharon, quoting Avodas Yisroel.   





� See also the comments of the Ba’al HaTurim on 49:16 where we find Dovid HaMelech hinted to specifically in the bracha of Dan. 





� See again B’nei Yissaschar, ma’amarei chodshei Kisleiv-Teives, ma’amar 2, #25. He adds that the same gematria is also shared by, “Hashem melech, Hashem malach, Hashem yimloch,” as mashiach will engender such a worldwide recognition.  


 


� See also the Shlah ha’kadosh, parshas Pinchas (Torah Ohr), quoting the Arizal.





� See B’nei Yissaschar, ibid., and Nefesh Dovid, ibid.. See also Moshi’an shel Yisroel (biography of R’ Yaakov Sasportas), p. 309, regarding how the false messiah Shabsai Tzvi used to sign his letters (with the figure of a snake…).   





� See also R’ Moshe Dovid Vali’s (talmid chaver of the Ramchal) commentary on Megillas Rus, 4:20. (The Rokeach and Rabbeinu Ephraim on parshas Naso, 7:12, note a different association.)   


 


� Bamidbar Rabba, 2:6.





� Yalkut Shimoni, Vayechi, #160. See also Peninei HaRama MiPhano, vol. 1, p. 167 (commenting on V’zos HaBracha, 33:22). 





� See also the Zohar (vol. 3, 194b), and see R’ Hillel Mi’Shklov’s Kol HaTor (chapter 2, #150, p. 75), discussing a descendant from Dan assisting even mashiach ben Yosef.





� See also R’ Tzaddok HaKohen’s Takanas HaShavin, 23a.


  


� The snake was also the only creature besides man that was able to speak. It uttered falsehood through its koach ha’dibbur, and immediately lost that ability. Yet its potency still remains couched in its mouth, now having taken the form of a deadly bite and a poisonous emission. The spiritual ‘poison’ of sheker and lashon hara has since assumed a physical manifestation, a more practical counterpart. To counteract such a destructive power of the mouth, who better than a descendant of Dovid Ha’melech, the one to give us the unique gift of Sefer Tehillim and to declare, “va’ani tefilla” (Tehillim, 109:4)… His entire essence was one of constant prayer, continuous sacred words emitted from a holy peh…        


 


� Beginning of Medrash Osiyos D’R’ Akiva-- see also Yalkut Shimoni, Beraishis, #3, and Tikkunei Zohar, tikkun 25. (See also Shabbos 104a.)





� Ohr Torah commentary on the Ma’alos HaTorah.


 


� See also R’ Tzaddok HaKohen’s Yisroel Kedoshim 9b.





� Though beyond the scope of this essay, there is also a unique Yehuda/Asher connection to consider—see Maggid Mei’sharim, Seder Shemos, and R’ Chaim Falaji’s Chaim LiRosh, Haggadah shel Pesach (sod eser makkos), p. 196.   





