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THE LURE OF THE LOYAL LOCUSTS                                                                    R’ EYTAN FEINER

Parshas Bo/Pesach
What an interesting title we meet up with as we turn to parshas “Bo” for the conclusion of the eser makkos. True, the Ba’al HaTurim informs us that the gematria of the “beis” and “aleph” comprising the parsha’s name equals three, the number of makkos that appear in its pages.
 But did “Va’eira” equal seven, the number of makkos we read about in the preceding week’s parsha? And what is “bo” anyway— “come” to Pharaoh?! Why does “bo” take the place of the more suitable “lech,” the word more appropriately denoting the act of “going towards” someone or something?
 There’s obviously got to be something more going on here…

You bet there is. After all, let’s stop for a second to ponder that which has surely bothered the serious reader for quite some time: The breakup of the Torah into the various weekly Torah readings is something part and parcel of our Mesorah, traced back way before the Archbishop of Canterbury ever decided to sloppily divide the Torah into its current chapters for the Judeo-Christian debates of the thirteenth century.
 And yet, when we encounter the detailed narrative of the ten plagues afflicting Egypt, we cannot help but wonder why the eser makkos are broken up into two separate parshiyos. Are they not one cohesive unit of ten plagues— discuss them all in parshas Va’eira and let parshas Bo begin where makkas bechoros leaves off? Why the disturbing division of seven and three respectively?

And for the Next Plague…

Clearly, then, something new was to be introduced with the onset of the plague of locusts. Something quite novel that demanded a new ‘beginning,’ a new parsha, and yet something so obvious to Moshe Rabbeinu that he seems to have known with certainty that arbeh was to be the next makka in line. As we turn briefly to the text, we find the eighth plague being the lone plague in which Moshe and Aharon- speaking in the name of G-d- inform Pharaoh that a plague called arbeh will come to afflict his land, without first having noticed G-d telling Moshe what the next makka will actually be. How in the world did Moshe know that the locusts were the next in line if G-d never informed him of such?
 Was the hungry grasshopper really the most obvious guess?

An Enlightening ‘Gematria’

At the outset of parshas Va’eira (6:7), and again at the beginning of parshas Bo (10:2), we are told that the underlying purpose behind the plagues and the ensuing redemption is, “ve’datem ke Ani Hashem Elokeichem, “ and you shall know that I am Hashem your G-d. G-d emphasizes that we will not merely know G-d, but will soon know Him as Hashem, the “Sheim Havayah,” His foremost name that He did not even fully reveal to the Avos. Allow me now to introduce the following: The gematria of Hashem’s primary name is 26. Every plague certainly contributed by adding a new sense of hisgalus Sheim Havayah, a new revelation of G-d’s chief name and essence, into the world. By the time we arrived at the eighth plague, therefore, we were then witnessing the eighth revelation of G-d’s Holy Name (26) in the world. And the name of this plague? 26 multiplied by 8 = 208 -- which just happens to be the very same gematria as the name of the eighth plague, the plague of “arbeh” (208= aleph/reish/beis/heh)!

We are, of course, not at all ready to depart with just an interesting gematria until we can explain why this remez should occur specifically in conjunction with the eighth plague of arbeh. Why, in fact, is the paramount objective of “yedi’as Hashem” only repeated as a preface to the eighth plague while omitted with regard to all the others? What new awareness of Hashem was introduced to the world specifically via the locusts?   

The Paradoxical Plague

To begin tackling our bothersome questions, we must get a better grip on what the plague of locusts was really all about. The Torah, however, seems to convey paradoxical ideas, making our task a bit more difficult. To what am I referring? Well, let’s consider the following:

On the one hand, we find that with the eighth plague comes the very first time that Pharaoh’s own servants and advisors plead for him to capitulate and let the people go free— before the onset of the plague and its effects are even experienced.
 They seemed to have felt pretty strongly that something about arbeh, specifically, warranted the immediate departure of the Jews. They must have sensed something different this time around, enough to stir them to beseech: “How long will this be a snare for us? Send out the men that they may serve Hashem, their G-d! Do you not yet know that Egypt is lost?” (10:7).

“Ki avdah Mitzraim.” “That Egypt is lost.” Indeed this eighth one is the only makka regarding which we ever encounter such a fearful concern. With the advent of a locust plague hitting Egypt, the land would be lost forever. Really? Why is that-- because they will eat up everything in sight?
 If that is indeed so, then how are we to understand Pharaoh‘s reaction and wording only after the locusts had already consumed everything?  

In the wake of the locusts having already devoured all that was left in Egypt (pasuk 15), it is only then that the Torah states: “Pharaoh hastened (va’yi’maher) to summon Moshe and Aharon, and he said: ‘I have sinned to Hashem, your G-d, and to you. And now, please (nah) forgive my sin just this time, and entreat Hashem, your G-d, that He remove from me only this death’” (10:16-17). How fascinating... Pharaoh does and says absolutely nothing as he watches swarms of locusts scour and devour his land. Yet, when all the food is gone but the multitudes of locusts still remained, it is only then that Pharaoh finally takes action and pleads from Moshe to pray on his behalf. And oh, what interesting wording he uses. First of all, it is the only time in the course of all the plagues that we ever find Pharaoh ‘hurrying’ to summon Moshe and Aharon.
 Then Pharaoh invokes, “sah nah…”, the only time we find him using the word “please.”
 And if that’s not enough to highlight the severity of what the Egyptian ruler experienced in the wake of makkas arbeh and his obvious sense of urgency in wanting to rid himself of it, we then find Pharaoh referring to this- and only this- plague as “ha’maves ha’zeh,” “this death.”

What exactly is going here? What did Pharaoh see specifically in the aftermath of the ravaging plague of locusts? Ostensibly, his actions and unique phraseology paint a pretty clear picture of how severely he deemed the plague, and yet what about it, we must wonder, made arbeh so intimidating, so truly frightening?

Especially when we then take into account the other, somewhat paradoxical, side of makkas arbeh. Not only did the eighth plague not affect humans (or animals) directly; and not only did arbeh simply finish off what barad had already mostly destroyed; but the Egyptians were even able to eat and enjoy these locusts! When Hashem eventually sent a powerful wind that carried the arbeh and hurled them into the Reed Sea, the Torah emphasizes that, “not a single locust remained within the entire border of Egypt.” Bothered by the apparent superfluity- after all, what’s the chiddush of “not a single…”- Rashi cites (albeit in a very abridged form) the medrash (Shemos Rabba, 13:7) that even those locusts that the Egyptians had salted and preserved perished along with the others.
 A quick look at the actual medrash informs us that the Egyptians were clearly able to catch the locusts and pepper them up for a culinary delight, a tasty treat! This is what we would call a “plague?” Better yet, this is what we would consider the eighth of ten carefully selected makkos designed to force Pharaoh into freeing the Jewish People? 

The plagues were almost certainly administered in ascending order of severity, pushing us to ponder aloud why a plague of locust swarms was the third to last of all the makkos. No Egyptian person or animal died as a direct result of the plague—quite surprisingly, the victims even benefited from it. I’d imagine that your average Egyptian would rather experience a plague of locusts in place of the lions, tigers, and bears of the earlier makkas arov any day…                 

A Quick Recap

At the end of the day, what are we to make of all this? We are facing a parsha called “Bo” which somehow highlights its very essence, the gist, or- at the very least- one of the parsha’s underlying themes. It is, in truth, a parsha that began with the appearance of “bo el Pharaoh,” which itself beckoned inquiry for its replacement of the more appropriate “lech.” We then proceeded to question the 7/3 break-up of the makkos into two disparate parshiyos- makkas arbeh somehow is intended to begin a new phase- and followed with the query of how Moshe could possibly have informed Pharaoh of arbeh as the upcoming plague if G-d had never informed him of its identity.      

Onwards we went to an interesting gematria, but one that left us, nonetheless, wondering why specifically the locust plague was unique to the idea of “yedi’as Hashem.” And finally, after allowing ourselves a perusal of the text covering such a plague, we departed with a sense of ambivalence concerning the true severity of the intriguing eighth plague; a paradoxical portrait seemed to have emerged, and we were unsure as to why arbeh was indeed worthy of assuming the eighth position in the makka lineup.

So where do we go from here? To a possible approach, I believe, which will enable all the questions and difficulties to gradually fall by the wayside…

Time to Address the Egyptian Deities
But first we need to recall some background information. In our essay discussing what was really at stake in ancient Egypt, we elaborated upon the Egyptian pantheon and the people’s polytheistic beliefs of numerous gods at play all at once. At the core of Egyptian polytheism, we mentioned, was the sun as the primal, supreme god, the source of all life (see Malbim on Va’eira, 7:15), the ‘being’ labeled “Ra” or “Re” throughout many historical works depicting ancient Egyptian beliefs.
 Even the flooding waters of the formidable Nile River were- according to what the Egyptians of old understood- to be determined by the movements of the sun controlling all forms of life.
 We had earlier focused on the writings of Egyptologists and historians, Henri Frankfort and A. S. Yahuda, and we now quote briefly from that essay:             

“In the Turin Papyrus and in the History of Manetho,” writes Frankfort, “the sun-god figures as the first king of Egypt. Whether named Re, Khepri, or Atum, he is the prototype of Pharaoh; and the texts abound in phrases drawing the comparison. The king was recognized as the successor of the Creator, and this view was so prevalent that comparisons between the sun and Pharaoh unavoidably possessed theological overtones.” This notion of Pharaoh as a god-like figure carried over even upon his demise, as “his divine body coalesced with its sire,” and “the body of the god joined him who had made him.” The entire rule of Pharaoh, then, was the image of the rule of his creator. Although Pharaoh was not a universal god, he was a “son” of god, deriving his power from his omnipotent “father.” 

This idea of a “son of god,” was the belief espoused by Pharaoh and his people. As Frankfort adds, “Pharaoh could appear as the son of any god or goddess but that he counted specifically as the child (in the literal sense) of certain deities.” Yahuda avers that the Egyptian Pharaoh believed himself to be “mei’atzmo u’bisaro,” from the very essence and flesh, of his deity. Contrasting Egyptian theology to that of Mesopotamia, Frankfort states that, “although some Mesopotamian rulers named deities as their fathers or mothers, they did not, in doing so, pretend to godliness. This was a conviction characteristic purely of the Egyptian Pharaohs.” “Sometimes, but very rarely,” notes Frankfort, “the king, like the sun, is called ‘lord of all.’” In many texts, though, “Pharaoh is called simply ‘the god,’ or the ‘good god.’” To quote, lastly, from A. Rosalie David’s The Egyptian Kingdoms (p. 14), “…he was from the first regarded as divine, although a little below the gods, but by the Fifth Dynasty he came to be thought of as the actual son of the sun god.”
   

All the previous plagues were directed against either, (1) the Egyptian people; (2) their livestock and animals; (3) their crops, vegetation, and overall food provisions; or a combination of the above. The plague of hail was actually the first makka to simultaneously address all of the above, and it is perhaps for that reason that the Torah went out of its way to emphasize that, “there will be hail in the entire land of Egypt, on man and beast, and on all the the grass of the field in the land of Egypt (Va’eira, 9:22).
 Makkas Barad, plague number seven, was the apparent hashlama, completion, to the first set of plagues. The number seven, explain the Maharal and the Gra,
 represents the notion of completion in the realm of tevah, as there are seven days in a week, seven years in a shemitta cycle, etc., and the number itself shares the identical root with the idea of “sevi’a,” satisfaction, the feeling of fullness and completion. Along came the plague of barad to complete and close the first phase of the makkos, and thus it alone- from among all the preceding plagues- was directed towards every aspect of life in Egypt. 

“…And against all the gods of Egypt I shall mete out punishment- I am Hashem” (12:12). Yes, indeed, Hashem had punished the Egyptian gods- the Nile, the sheep, etc.-
 throughout the first seven plagues, albeit quite often in only a subtle fashion. The second-tier, inferior gods were thus all addressed during the first phase of the plagues, receiving retribution along with the Egyptian people, animals, and provisions.
 But now we are ready for a new phase-- a new mode of attack, a new modus operandi. 

We are prepared to read of Hashem’s omnipotence directed primarily against the main god of ancient Egypt, the sun; ultimately, the ‘son’ of the ‘father,’ the heir to the Egyptian throne claiming to be the next “son of god,” will also meet G-d’s wrath when the makkos culminate in makkas bechoros. 
Now we are finally ready to flip the page to parshas Bo.

A New Phase

And thus ready, as well, for makkas arbeh, the plague that gets the new ball rolling. The previous plague of hail did not destroy all the food in the fields. Interestingly enough, with regard to makkas barad, the Torah actually informs us of what the hail failed to destroy: “And the wheat and the spelt were not struck, for they ripen later” (Va’eira, 9:32). Why tell us what the barad was unable to accomplish? Why tell us what any makka ever failed to accomplish? 
The Torah apparently wanted to thus set the stage for the upcoming plague. In the aftermath of the hailstorms, Moshe must have observed that there was still food in the fields left for eventual destruction; the next plague in line will most certainly address that.
 But if man, animal, and crops were all collectively stricken with the plague of hail, then it must also be time for the chief god of Egypt to finally be addressed. The time must now be ripe for an attack on the sun, the god- the Egyptians so believed- that controlled all else, while simultaneously devouring any remaining food in the fields.
 

The End of Barad, the Beginning of Choshech

It was thus time for the locust swarms. Moshe must have reasoned that it can only be locusts that will finish off what the hail started while simultaneously beginning an attack on the sun. Hence, he approaches Pharaoh and informs him that a plague of arbeh is just around the corner. As we commence the locust narrative, it strikes us that makkas arbeh is the only plague of the ten to make mention of yet another plague in its midst. In fact, the text surrounding makkas arbeh mentions both the preceding and succeeding plague: The idea of arbeh arriving on the scene to finish off what barad left over is coupled with “va’techshach (choshech) ha’aretz,” and the land was darkened (10:15), a precursor of what the ninth plague was to bring to the scene.
 What must not escape our scrutiny, however, is that the idea of the darkness, of the locust swarms serving to fully block out the rays of the sun, is the idea mentioned first and foremost with regard to the accomplishments of the arbeh:

(1)- In the warning (10:5): “It [the locust-swarm] will cover the eye of the land (i.e. the sun- Targum Onkelos),
 so that one will not be able to see the earth;
 and it will consume the remaining residue that was left to you by the hail…” 

(2)- During the actual plague (10:15): “It covered the eye of the land (the sun) and the land was darkened; and it ate all the grass of the land and all the fruit of the tree that the hail left over…”                                         

So yes, the arbeh arrived on the scene to finish what barad had left behind.
 It was- in one aspect- the completion of makkas barad.
 But it was also- and first and foremost it seems- the beginning of makkas choshech.
 The swarms of millions of locusts would completely block out the sun’s rays,
 disallowing- according to Egyptian beliefs- anything to function properly in the land, including the sustaining waters of the Nile. Arbeh was, ultimately, the medium bridging together the first set of seven plagues with the final, distinct set of three. It was to be the ma’avar, the memutzeh, between the makkos directed against the Egyptian people, their animals, and their food, and the makkos directed against the ‘father’ and ‘son,’ the sun and the Pharaoh, the primary gods of ancient Egypt.  

Any coincidence, therefore, that we notice the gematria of “arbeh” (208) equaling exactly that of “Va’eira,” the parsha containing therein the first seven plagues… The word arbeh itself is comprised of the letters “bo,” beis-aleph, and reish-heh: the former two letters yielding a gematria of three (three plagues in parshas Bo), and the latter two producing a mispar katan gematria of seven (seven plagues discussed in the preceding parsha of Va’eira). Seemingly, arbeh came up on stage to continue precisely where Va’eira had left off…   

Immediately after makkas arbeh, makkas choshech would then completely immobilize Egyptian society with a restricting, all-enveloping thick darkness. And this is perhaps why plague number nine was, indeed, so severe. After all, what was really the harsh aspect of the ninth plague? Yes, it was a miraculously concentrated darkness that paralyzed the Egyptian people— but apparently no one died from it, and did it carry a severity that far outweighed that of the previous eight plagues?
 Its entire description in the Torah, in fact, occupies but a mere three pesukim, the shortest allotment of space from all the ten plagues. 
In light of our thesis, however, the profound severity of plague number nine is readily understood. I also subsequently came across the following in John Ashton and David Down’s Unwrapping The Pharaohs: “The ninth plague struck at the very heart of Egyptian religion—the son god, worshiped under the names of Re, Harakhte, Aten, and others” (p. 99). A total shutdown of their chief god, of the origin of all they lived and died for, was certainly an apropos harbinger for a final plague intent on ridding their world of the ‘son of god,’ the son of the sun, heir to the throne himself, and their direct leader…

Returning to the eighth plague of locusts, things now begin to become oh so clear: HaKB”H will even allow the Egyptians to eat from the very grasshoppers sent to rid their land of all remaining food. You Egyptians might think that this plague is simply about finishing off your land’s remaining provisions; that might be one aspect, and indeed a harsh one in its own right. But it is only a secondary one. The primary idea underlying the plague is that your revered god is on its way to gradually being shut down. 
Before the ninth plague arrives to shut it down directly and entirely, the eighth plague of locusts will arrive first on the scene to begin the process, while simultaneously devouring every last vestige of food. To highlight that the locust plague was not as much concerned with the food consumption as it was about shutting down the sun’s rays, Hashem even allows the Egyptians to eat during the plague itself, to partake of the very same grasshoppers sent to destroy the remnants of their land. After all, if the plague were mostly concerned with the aspect of harm and destruction, G-d would, ostensibly, never allow them to benefit from these very locusts…     

Pharaoh’s Reaction

And so Pharaoh witnesses the locusts consume all the remaining crops in the fields. And he doesn’t utter a word. Why should he? Locusts exist in many parts of the world and now they have stopped in Egypt to infest his land in swarms. Nothing so out of the ordinary. But wait— a little while later and by now they have eaten everything in sight. So why are they still sticking around? Why are they still swarming the land, blocking out the sun’s rays and bringing darkness to Egypt? Leave already… Pass over the desolation in search of other crops, greener pastures… Just as locusts always do…

But they don’t move. These typically itinerant creatures stay right where they are this time around. And so finally it settles in. And it sure must hit him hard: “There is nothing at all ordinary about this. It leaves me no choice now, but to admit that the Jewish G-d is clearly shutting down the god of my people, my own god, my ‘father.’ If I don’t take immediate action to rid my land of this horrifying darkness, then all of Egyptian theology and ideology have been utterly destroyed, crumbled before my very own eyes. And with the sun, my ‘father,’ having lost all its power, well, there is obviously then no reason for my people to worship me any longer. Scariest of all is that with the ‘father’ out of the picture, the son must not be far behind…”                          

What does this utterly distraught Pharaoh now do? Not surprisingly, he hastens (“va’yi’maher”) to summon Moshe and Aharon as quickly as possible, and pleads, begs (“sah nah”), that they should get rid of the locusts for him. Pharaoh’s servants and advisors already saw it coming. They weren’t as blinded as their leader and already beseeched from him at the outset to surrender to Moshe’s requests, “before Egypt is lost.” Only now, though, does Pharaoh himself finally admit that the plague of locusts, this makka of complete darkness and the indirect shutting down of his chief god, of his ‘father,’ is, in fact, “ha’maves ha’zeh,” this bitter death…Mamash.

As with all previous plagues, mission accomplished. Pharaoh has realized that Egypt has begun to suffer in an entirely different- and far more serious- fashion. The Jewish G-d has begun to attack Pharaoh’s very own god, his very own ‘father.’ We have entered a new phase at this crucial stage, a stage wherein the sun is gradually being shut down until the next Pharaoh in line is set to meet his demise. For such a crucial stage, Hashem says to Moshe this time: “Bo el Pharaoh.” The word “bo” literally means “come,” “let us go together.” “I will come with you, Moshe,” Hashem seems to say, because now the time has arrived for the Jewish G-d to reveal his omnipotence over, not only all of mankind, but over all their gods as well— and specifically their chief god, the very sun that Hashem had brought into the world. 

The Shechina, Rabbeinu Ephraim writes, was now coming together with Moshe.
 Based on our analysis, we clearly understand what precisely that was to convey to the Egyptian people. The time had arrived for the Jewish G-d to show the Egyptians that He alone is the melech, the sole king reigning over the entire world—and not the sun. The real melech has now openly put the false melech in its rightful place. The sun’s prominence and its potent rays are ultimately subject to- like all else in the world- the governing ratzon Hashem.

Quite fittingly, it won’t be long until we read- in this very same parsha- of the first mitzvah given to B’nei Yisroel as a people: “Ha’chodesh ha’zeh lachem…” The Jewish nation is now set to begin a new ma’aracha of z’man, a fresh system of counting using the moon in place of the mightier sun;
 henceforth, the lunar calendar will dominate.
 How beautiful, indeed, in light of what the last three makkos essentially came to convey…Just as the Jews are set to leave Egypt, they take with them a brand new system of time, a fitting reminder that Egyptian worship of the mighty sun is being left behind forever…       
Back to the Fitting Title

And thus, yes, this is the essence of what this parsha is all about. It is the parsha called none other than the two-letter word “bo” because it highlights that Hashem is now coming together with Moshe, kaviyachol, to show the world the sole true melech malchei ha’melachim. For such a demonstration, the Shechina deems it necessary to go along with Moshe and let the whole world know, “ve’datem ke Ani Hashem.” 

Homing in on the parsha’s opening words, the Chida (Nachal Kedumim) writes that the rashei teivos of the four words, “bo el Pharaoh ki,” spell the word “bi’a’pecha,” in your anger. He then explains that, in the past, Moshe displayed honor and reverence towards the malchus, the kingship of the Egyptian Pharaoh. A king, even a wicked one such as Pharaoh, is nonetheless deserving of the honor accorded to royalty. Now, however, HaKB”H allowed Moshe to drop all semblance of respect and exhibit instead the previously restrained anger and fury over Pharaoh’s defiance.

But, once again, why now? Why does the remez and accompanying idea find their place specifically in conjunction with the eighth plague? In light of the above, however, the answer is quite clear. Makkas arbeh was to begin an entirely new phase, a series of plagues in which the malchus of ancient Egypt was to be dealt with directly, and be dealt a fatal blow. The kingship of Pharaoh would now utterly crumble from before his eyes, thus leaving no need any longer to shower honor upon this pathetic ruler. Specifically now- when Pharaoh’s sovereignty was to be challenged and subsequently destroyed- is a time when Moshe would be granted the license to jettison any respect towards this king of the past. 

Any surprise, then, to find that only regarding makkas arbeh do we encounter the terminology of, “va’yifen va’yeitzei mei’im Pharaoh” (10:6), as Moshe turns abruptly and departs Pharaoh’s presence in a seemingly disrespectful manner?
 In the context of no other warning do we find such apparent disregard for the honor of Pharaoh’s kingship (and Moshe’s quasi-stepfather as well…). But it’s now clear why. Beginning with the arrival of the locust swarms that would conceal the sun’s light from shining on Egypt, the entire world of Egyptian polytheism and Pharaoh’s malchus was- more obvious now than ever before- to be no longer.
                       

The Loyal Locusts

Almost done. The questions are now all answered, but perhaps one still continues to linger, to nag at us through it all. So the real Melech goes together with Moshe to prove to everyone who the true melech is while exposing the incapacity and frailty of the false one. But why specifically arbeh? Why does Hashem use specifically the conduit of locusts to manifest this all-important message to Egypt, and indeed to the entire world? What is it about these hungry, little creatures that made them the perfect choice for such an honorable task?    

Perhaps we could suggest as follows: The Maharal (Gur Aryeh, parshas Noach, 10:9) explains that any notion of malchus, of the idea of kingship mentioned in the Torah outside of G-d, represents an automatic hisnagdus, an opposition to, Malchusa Di’rakia, the kingship of HaKB”H. A sense of malchusa di’ar’a, a kingship down here in our world, brings with it the danger of lacking full acknowledgment and acceptance of G-d’s supreme reign.   

Believe it or not, there is only one species throughout the entire Tanach that is described as not having a king. Mishlei (30:27) relates: “Melech ein l’Arbeh,” “locusts (arbeh) possess no king.” The species arbeh is singled out from among the entire spectrum of the animal and insect kingdoms for having no king, no concept of malchus whatsoever. They will always travel collectively in large groups without a ‘king,’ a leader, at the forefront leading the swarm. Based on the Maharal, it thus seems that only the locusts can rightfully proclaim that they fully recognize- on the very highest level- that there simply cannot exist any concept of kingship outside that of HaKB”H’s complete sovereignty.
  

How fascinating, then, when we take note of the perplexing comment of the Ba’al HaTurim (10:14) that the word, “va’yanach,” and it rested, appears only twice in all of Tanach: here in parshas Bo, regarding the arbeh, and later in parshas Yisro (20:11)- “Va’yanach ba’yom ha’shivi’i”- regarding Hashem’s resting on the seventh day. The Ba’al HaTurim then adds that the connection indicates that the locusts rested on the seventh day, that they, too, “observed” Shabbos.
 But why only the locusts? None of the other multifarious creatures involved in the other plagues- tzi’phardei’a, kinim, all the myriad animals of arov- rested on the seventh day? Only arbeh?!

Yes, indeed, only arbeh. And why? Because the locusts are the only creatures in all of Scripture to be described as possessing no king, as therefore having no sense of malchus besides that of HaKB”H. If HaKB”H, the King of all kings, rested on the seventh day from creating the world He alone rules, then they, too, will rest on the seventh day. 

And how fascinating it then is to read the Hebrew word “arbeh” backwards, yielding heh/beis/reish/aleph, which just happens to spell: “Hashem
 Bara,” “G-d created!” Yes, “G-d created the world” shout the locusts constantly, and indeed only they, the lone creatures of G-d that never introduced a king into their midst, can trumpet that resounding cry. And thus only about them will we find that they rested on the holy Shabbos, the culmination of the King of all kings’ acts of creation. Hashem bara and then vayanach— they too, as their name, their essence, so clearly reveals, are about Hashem bara and thus they, too, are vayanach on the seventh day… 

The “Eighth” Plague

“Melech ein li’Arbeh.” “Vayanach”/”Vayanach.” “Hashem Bara.” Which plague, then, will accentuate this crucial point that the underlying reason for all the ten plagues is to witness the revelation of Sheim Havayah, of the primary name of the King that was, is, and will be-- of the King Who created and continues to create and control everything in the world? Why arbeh, of course, as we glance back once more and remember that 26 (Sheim Havayah) multiplied by 8 (the eighth plague, makkas arbeh) equaled 208 (gematria of arbeh)…

Makkas barad, we discussed earlier, was plague number seven, the one that closed parshas Va’eira and the first phase of plagues. Seven represents completion in the world of nature, and thus it came as no surprise to witness the hail as the first of the plagues to affect man, animal, and plant life simultaneously. Parshas Bo begins with arbeh and an all-new chapter and crucial phase now get under way. The locusts will be plague number eight- quite apropos, of course, in light of all the aforementioned- because eight represents li’malah min ha’tevah, above and beyond the world of nature.
 

The natural world down below was already fully addressed in the preceding seven plagues. It’s now time to focus on the interface world of the sun, moon, and stars, the quasi-physical, quasi-spiritual realm that occupied top tier in Egyptian polytheism. Only the “eighth” plague can focus its attention on that which sits somewhat above tevah, and only the loyal locusts can best play the role. They alone will be the choice servants of G-d to inform Egypt of the sole true king Who rules over nature and all that is seemingly above it as well.

As we close our own current chapter, any wonder now why the loyal locusts are referred to twice in the beginning of Sefer Yoel as “G-d’s army” (2:11; 2:25),
 His loyal soldiers, and in the Medrash Tanchuma (Bo, #4)
 as the examples of G-d’s “troops,” His infantrymen sent out to war…   

And why they are the only insects in the world that G-d deemed to be kosher!… No need to even shecht them, as the customary ritual slaughter is not required in their case.
 Just pull one right out of the water or off the ground for a quick bite, as these loyal soldiers of G-d are fit for consumption without the need for any active human intervention.                
They are also not muktzah on Shabbos (as small children would play with them)…--Shabbos 90b.      

These are, after all, the only creatures that have no king of their own: to them there exists no kingship, no sense of sovereignty, outside that of the King of all kings. They are all completely His, forever G-d’s loyal and dedicated servants.

Makkas arbeh finally arrived on stage, and we beheld, in its wake, a much clearer picture of what the last three plagues and parshas Bo are really all about. There was, as expected, plenty of profundity taking place behind the scenes every step of the way.  

Isn’t it great when everything just fits so nicely into place? 

� See also the Chida’s Chomas Anach regarding the gematria of “Bo.”


 


� This latter point is one that must also take into account the appearance of “bo el Pharaoh” found, as well, in introducing the plagues of frogs (7:26) and pestilence (9:1). (See R’ Hirsch’s commentary on 10:1 where he also discusses this parallel terminology and the linkage of these three plagues.) What makes this association certainly worthy of further deliberation is also that these three plagues are unique in sharing yet another phrase in common: “im ma’ein atah li’shalei’ach,” the additional idea of Pharaoh’s refusal to send the Jews out, is only mentioned in conjunction with these three plagues. Two interesting phrases which appear concerning only these three particular plagues. We will hopefully attempt to address the connections in a future essay touching upon the interrelationships existing among certain plagues.           


 


� In addition to the detailed thesis to follow, perhaps we could also suggest the following explanation for the parsha’s title. HaKB”H created the world via the Asarah Ma’amaros, the ten declarations that collectively brought the world into being. In parshas Yisro, the same G-d presents the Aseres HaDibros to His chosen nation. But, as many who espoused idolatry throughout the ages have claimed, perhaps G-d merely created the world long ago and set up this intricate system to run automatically throughout the course of time. Perhaps He left the natural world to continue on its own and there is no Divine Providence watching over us and administering justice and compassion, reward and punishment, when necessary. Why, then, should one accept the Aseres HaDibros when lacking clear proof that they are being given by the same G-d Who created this world with the Asarah Ma’amaros? If we don’t accept the Torah, we are told, this G-d will restore the world to its original state of Tohu, utter desolation. But what really links together the Asarah Ma’amaros with the Aseres HaDibros?





That is where the Eser Makkos enter the scene. Once G-d revealed Himself through the medium of the ten plagues, He demonstrated to one and all that the same G-d Who created the world was now highlighting the fact that He still controls all aspects of nature, is still watching over us, and can manipulate the natural order of things at will. (See, especially, the remarks of the Alter from Slabodka quoted in Peninim MiShulchan Gavoah.) G-d has shown us all that He is ever watchful of the events unfolding in our mundane world, and will change and recreate whenever He deems it appropriate. We now better listen. Upon witnessing the ten plagues, we know quite clearly that when this G-d presents the Aseres HaDibros just a little while later, the threat of undoing all of creation if they are not heeded must be taken seriously. Only with the arrival of the Eser Makkos, therefore, do we fully appreciate that the Creator Who issued the Asarah Ma’amaros is the very same one Who issues the Aseres HaDibros as well. (The Sfas Emes mentions this idea numerous times in the name of his grandfather, the Chiddushei HaRim. The Maharal and others have expounded on the interconnections between the ten ma’amarim and the ten makkos, as well as connections back to the ten dibros (and the ten sefiros, the ten tests of Avraham…). See especially R’ Hutner’s explanation, based on the Maharal, appearing in his Pachad Yitzchak on Pesach, ma’amar 47 (#5).)                


  


And thus the link between the two is only solidified via the conduit of the ten plagues. The Eser Makkos reach their culmination specifically in parshas Bo. We have- at the close of the ten plagues- just been given the clearest evidence thus far, that the continuation of the Asarah Ma’amaros is contingent upon our acceptance of the Aseres HaDibros, for the same G-d Who gave us the world still controls it daily and demands that we keep His Torah. The “beis” of the first ma’amar- “Beraishis…”- has thus been finally joined with the “aleph” of the first dibrah- “Anochi Hashem Elokecha…” -- but only now, with the culmination of the ten plagues in parshas Bo. Hence, perhaps we have our parsha named precisely to highlight this linkage: “beis” plus “aleph” equals “Bo…” (And the dibra of Anochi will appropriately be based on the exodus from Egypt, that which allowed for the connection back to the ma’amaros to be made in the first place…) In addition, see also the Gra’s Peirush Al Kama Aggados, #23 (R’ Aharon Feldman’s Hebrew edition, p. 210- and see footnote #8) regarding the beis and aleph corresponding to Olam HaZeh and Olam HaBa respectively. The Eser Makkos culminating in parshas Bo manifested certain clear connections between the two worlds as a new level of the gilui Shechinah was experienced…    





� Stephen Langton, the Archbishop of Canterbury, divided the Torah into chapters for the purpose of facilitating the Judeo-Christian debates in the thirteenth century. See R’ Moshe Eisemann’s commentary on Sefer Yechezkel, Artscroll/Mesorah Press, p. 442. (See also R’ M. Kaminetzky’s opening remarks in his essay appearing in the sefer, Ishei Hashem, p. 64.) See also Derech Sicha (pesicha, p. 3), for R’ Chaim Kaniyevsky’s brief remark, and see Mavoh LiTorah Shebik'sav ViTorah Shebi'al Peh (Korman), p. 29.  





� We are quite familiar- from the Haggadah- with R’ Yehuda’s, “ditzach, adash, bi’achav,” as well as the split of 5/5 regarding the makkos in which Pharaoh hardened his own heart vs. those in which Hashem intervened (see Rashi, Va’eira, 7:3). If the Torah were to break up the plagues in accordance with either of these divisions, we might not have been so perturbed-- but 7/3? Where exactly does this come from? See also Ohr Gedalyahu on parshas Bo, pp. 51-52, and see MiMa’amakim, pp. 172-173 (based on Pri Tzaddik (vol. 2, 21b—see also vol. 3, 21a, and vol. 5, 67a)). (See also R’ Chaim Kaniyevsky’s insight in Derech Sicha (parshas Bo, p. 246) regarding the division of plagues into sets of “twos” based on the Haggadah.) 


   


� For possible approaches besides my forthcoming one, see Shemos Rabba, 13:4; the Ramban; Moshav Zekainim (and see the Chasam Sofer’s Toras Moshe); Maharil Diskin (Bei’urei medrashim bi’parshas Bo, p. 73, #6); R’ S. R. Hirsch; and R’ S. Z. Broide’s Sam Derech. See also Nitzutzei Shimshon (p. 52) for the remez of the Galya Razya quoted, and for R’ Shimshon from Astropoli’s own fascinating remez on the matter. (See also Likutei Chaver ben Chaim al haTorah and footnote #23.)


� See also HaParsha Li’Doroseha (Korman), p. 52. (See also the lengthy essay on arbeh in his Yetzi’as Mitzraim U’Mattan Torah, chapter 4.)  





� This would definitely be the most literal understanding, as is seen concerning the locusts in Sefer Yoel, 1:11, where we find the similar terminology (and see footnote #11).


 


� See also the Maharil Diskin, and see R’ E. D. Friedman’s Mi’pi Sefarim V’Sofrim, p. 376, footnote 9. 





� See also the relevant comments of the Ramban.





� From a purely practical perspective, without the possibility of any future produce, death throughout the land is likely imminent. R’ Hirsch writes: “In the complete destruction of every vestige of the Egyptian agriculture riches, Pharaoh finally realizes the complete downfall of Egypt. If the locusts remain in Egypt and deposit their larvae in the land, all future harvests are doomed.” But couldn’t the Egyptians manage somehow to procure food from other surrounding nations (or other resources; as we are about to note above, they even delightfully consumed the very grasshoppers that came to plague their land!)? Would the complacent Pharaoh ever really view his own death as hinging on an inability to find some alternate food source? After all, there was a history of other nations coming to him for help when severe famines plagued the lands in the past…they would surely savor the opportunity to make it rich off of Egypt this time around. And remember: makkas choshech and the accompanying cleaning out of their riches has yet to arrive, so Egypt still had plenty of wealth unaffected by the plagues thus far to use for commerce. 





The Ba’al HaTurim writes that [poisonous] snakes accompanied the locusts and thus death was wrought upon the land. But in the very same line, he adds that deadly snakes also accompanied the frogs in plague number two—and thus the question of the death label branded specifically on the locusts still beckons inquiry… For yet other approaches to explain Pharaoh’s usage of the term “death,” see the Imrei Sheifer, and see Derech Sicha (p. 232) for R’ Chaim Kaniyevsky’s remarks based on the Medrash Lekach Tov-- quoted briefly later in footnote 23. See also Pilpula Charifta (Shemos I, pp. 217-218).               





� See the interesting gematria noted by the Steipler Gaon at the back of his Birkas Peretz (p. 93). 


� We are therefore not the least bit surprised to discover that the ancient Egyptians were the very first to use a solar calendar, put into use about 4236 B.C.E. or 4242 B.C.E. (See The Handy Science Answer Book, compiled by the Science and Technology department of the Carnegie Library of Pittsburgh, p. 404). See also Robert Levine’s A Geography of Time, p. 54, regarding their early use of the sundial. Interesting to note is also that, “The ancient Egyptians referred to their nation, in their native tongue, as Kham or Khan (the black land), a designation that recalls Ham (pronounced with a guttural, hard “h”), the father of Mitzraim (Genesis, 10:6)”- Long, Riddle of the Exodus, p. 27. Perhaps, though, it also constantly recalled the potency of their supreme deity, the intense heat (cham) so prevalent in the land (and scorching deserts) of Egypt...       





� This is not at all surprising, of course, when also taking note the following: “The summer floods of the Nile River were so predictable that the Egyptian calendar was based on their rise and fall. Flooding on the Nile occurred from late June until late October” (M. Rosenberg , The Handy Geography Answer Book, p. 280). The sustaining waters of the Nile overflowed primarily in the summer months—a time, of course, when the sun is at its strongest…    


 


� See also Rashi’s remarks on Va’eira, 7:15—based on Shemos Rabba, 9:8—and see the comments of the Meshech Chochma on parshas Mikeitz, 41:33.





� See also Chiddushei HaGriz al HaTorah, where the Brisker Rav offers a different approach (and see R’ Arieli’s Rapiduni B’Tapuchim, p. 119), and see Derech Sicha (p. 228) for R’ Chaim Kaniyevsky’s understanding. See also R’ Yisroel Dandrovitz’s article appearing in the Torah journal, Moriah, Nissan 5767 (gilyon 5-7, pp. 194-197).   





� D’var Eliyahu on Sefer Iyov, 1:2. The Maharal discusses the idea in numerous places. See, for example, his Derech Chaim on Pirkei Avos, 5:21, Ohr Chadash (on Esther, 1:10), and Nesivos Olam, nesiv koach ha’yetzer, end of chapter 1. (See also Pachad Yitzchak, Igros U’kesavim, #38.) See also R’ Shimshon Pincus’s Bi’reichos Bi’cheshbon, pp. 25-27. In addition, see R’ Y. I. Chaver’s Yad Mitzraim commentary on the Haggadah shel Pesach, p. 144 (Yad Chazakah commentary on “shiv’a me yodei’a”).  





� For an understanding of how the plagues specifically targeted the various Egyptian deities, see A. S. Yahuda’s Hebrew work, Eiver V’arav, pp. 21-24 (a brief synopsis is presented in Yaakovson’s Binah Bi’Mikra, parshas Va’eira). See an even more thorough analysis appearing in Long’s Riddle of the Exodus, chapter 8. A very different approach to understanding Bo, 12:12- HaKB”H’s meting out judgment to their gods- can be seen in the commentary of the HaK’sav VihaKabbalah.      


 


� It was during the plague of hail, suggests Long (ibid., p. 86), that Nut, the Egyptian deity that looks towards the heavens was dealt a major blow, and this god was one of the oldest and most venerated in the Egyptian pantheon. How apropos, indeed, that one of their most respected gods would be struck at the close of the first series of seven plagues, right before moving on to the even higher phase of targeting their chief deity.    





� See also the commentary of the Alshich. I subsequently saw that the Maharal (Gur Aryeh, 10:1- quoting a “yeish mefarshim”) writes a very similar approach to the one expressed above.





� While addressing their primary god, the plague clearly highlighted, as well, the destruction of the Egyptian god over the crops. To quote from Long’s Riddle of the Exodus, p. 86: “This was the eighth plague and would have been seen as a defeat of Oswiris (known to the Greeks as Osiris), who was supposed to be the protector of crops…” 


  


� See also the B’nei Yissaschar’s Igra Di’kalla on Va’eira (9:14), where he suggests that the large clouds of makkas barad already served to highlight that more darkness was on its way.


 


� How interesting indeed that the sun is referred to as the “eye of the land.” Ever look at the picture on the back of a dollar bill—one finds there a drawing of an eye hovering above an Egyptian pyramid…no surprise, of course, when we recall that the Egyptians believed that the sun was the “all-seeing eye” of providence watching over all else… (See Wendell Jamieson’s Father Knows Less, p. 176.)    





� Bothered by the verse’s apparent superfluity, several commentaries actually understand the latter part of this opening statement to refer to ‘blind’ locusts not being able to see the land—see Maharam ben Chaviv, Kli Yakar, Tzeida L’Derech, and Peninim MiShulchan Gavoah quoting the Maharil Diskin.


 


� In addition to finishing off what a plague of barad might have left behind, swarms of locusts might even sound like hail itself: “They came like a driving snow in winter, filling the air, covering the earth…and everything…their alighting on the roofs and sides of the houses sounded like a continuous hail storm”—Jerry Dennis, It’s Raining Frogs and Fishes, p. 198, quoting from Everett Dick’s The Sod-House Frontier.    


      


� See the Rashbam on Va’eira, 9:32.





� In the context of the locust plague described at the outset of Sefer Yoel, we also find, “Yom choshech vi’afei’la” (2:2), the almost identical wording found in conjunction with the actual plague of darkness in Bo (10:22)—see the Radak on Yoel (ibid.). Interesting to note is also the comment of the Medrash Lekach Tov (see also Moshav Zikeinim and Rabbeinu Bechaye), that the locusts even “blinded the eyes of the Egyptians.” R’ Chaim Kaniyevsky (Derech Sicha) suggests that perhaps that also explains why Pharaoh referred specifically to this plague as “death”- for a blind person is likened to a meis (Nedarim 64b). See also the Chida’s Chomas Anach (quoting the Tzeida L’Derech) regarding the locusts themselves being blind… 


  


� “Before it [the locusts]…the sun and moon become blackened and the stars withdraw their shine”—Yoel, 2:10.


 


� R’ Chaim Kaniyevsky (Derech Sicha) suggests that precisely because choshech was not even inherently a plague- it merely engendered a completely frozen state of being- that is why it is only regarding the plague of darkness that Rashi (10:22) poses the question of why such a plague was brought upon Egypt. (See also the Sifsei Chachamim and the Kli Yakar.)     





� See also Yavin Shimu’a, the Kotzer Rebbe’s Amud HaEmes (also cited in Iturei Torah), Chiyucha shel Torah quoting R’ Yitzchak from Vorki (and see R’ Zevin’s Sippurei Chassidim, beg. of parshas Bo), and R’ Yaakov Ginzburg’s Zerah Yaakov. See also R’ A. Y. Retek’s Divrei Ha’Igeres commentary on the Igeres HaRamban, likutim, p. 200. In addition, R’ Soloveitchik also understands the choice of “bo” in a similar vein, but focuses instead on a different aspect: see Festival of Freedom, pp. 149-152, and see Derashot HaRav, pp. 55-56. For other interpretations of “bo,” see the Zohar (34a), the Ba’al HaTurim, Rabbeinu Bechaye, and R’ Hirsch, and see the Malbim, Ohr HaChaim, Kedushas Levi, Bi’er Mayim Chaim, R’ Matisya Gargi’s Oneg L’Shabbos, Ta’am ViDa’as, and Mi’pi Sefarim V’Sofrim (p. 377). See also the enlightening brief dialogue between the Sfas Emes and his son, cited by R’ Natah Freund in Chayei Olam Natah, p. 298.  


 


� While the sun was first introduced into the world as “ha’maor ha’gadol” (Beraishis, 1:16), it would not be long, writes the Meshech Chochma (Lech Lecha, 15:17), until idolatrous worship of the sun led to a name change in Avraham’s time. It would henceforth be regarded as the “shemesh,” the ‘shamash,’ the mere attendant that was created- like all else in the world- solely to serve its creator.    





� We might also add that the sense of Jewish sovereignty will forever be manifest in malchus beis Dovid which is likened specifically to the moon-- see Rosh HaShana 25a (and Rashi there); the Maharsha’s Chiddushei Aggados on Sanhedrin 38a (and see Tiferes Yosef, parshas Bo, p. 82); the Gra’s Aderes Eliyahu on Devarim (1:10); Likutei HaGra on Mishlei (1:1); and the sefer, Likutei HaGra, p. 119. See also Yisod Yosef (Rebbe of the Kav HaYashar), beginning of chapter 78; Ben Yehoyada on Megilla 14b (regarding malchus and the moon); Tiferes Shlomo, parshas Vayechi; Sheim MiShmuel on Rosh Chodesh Nissan 5670 (in parshas Tazria, p. 208); Ohr Gedalyahu on the Moadim, Rosh Chodesh Nissan, pp. 121-122; and his son’s HaLekach Vi’haLivuv, parshas Tazria-Metzora, 5762, p. 199. (See also the Chasam Sofer’s Toras Moshe, haftora to parshas Beha’aloscha.) In addition, see R’ Shimshon Pincus’s Shabbos Malkisa, section 1, chapter 1, p. 13. See also the Be’er He’tev, OC”H, #551:25, quoting the Arizal. 





Just to add some fascinating remazim: 1) The Anaph Yosef (Otzar HeTefillos, vol. 2, p. 852) writes (in the name of the Maharsha) that the gematria of “Rosh Chodesh” (without the vav) equals that of “Dovid melech Yisroel chai vi’kayam.” 2) Chaim shel Torah (parshas Bo, p. 313) quotes the Imrei Chaim that the gematria of “Ha’chodesh ha’zeh lachem” equals that of “Mashiach ben Dovid.” Our notion of malchus is intertwined specifically with the moon- and not the sun so connected with ancient Egyptian sovereignty. See also Beraishis Rabba, 6:3, and Shir HaShirim Rabba, 6:5 (and see the Tehilla L’Dovid commentary on Tehillim #88). In addition, see R’ Meir Reiss’s Tznif Milucha, siman 23 (#13).        


   


� We will, of course, still be counting using the sun as well—see R’ Yosef Engel’s elaboration (on 12:2) appearing in Tiferes Yosef, parshas Bo. 





� See, however, the interpretation of the Ramban. See also Peninim MiShulchan Gavoah quoting the Dubno Maggid for an alternate explanation as to why this terminology appears only concerning the warning of arbeh.





� In his explanation of Rashi’s vague comment on 10:12, R’ Yosef Gabai (Likutei Yosef, p. 21) suggests that the plague of locusts began after Pharaoh hit a single locust and then multitudes of locusts emerged from that lone locust to plague Egypt (somewhat similar to R’ Akiva’s opinion concerning the plague of frogs- see Sanhedrin 67b). According to such an approach, the locusts thus further highlighted how limitless entities could all arise from a single source, yet another illustration to Pharaoh that his entire polytheistic system of gods really all originated from a single Creator who brought them all into being.


    


� In a somewhat similar vein, see the insight of the Meshech Chochma on parshas Beha’aloscha (11:28) regarding the only three individuals in the Torah referred to as an “eved of Hashem.” Parenthetically, see also R’ Yosef Chaim’s (author of Ben Ish Chai) Imrei Binah, p. 71, #249. I should point out, however, that the Maharal himself offers a different interpretation of the pasuk in Mishlei—see his Netzach Yisroel (chapter 5) and his Drush L’Shabbos HaGadol (207b).        


 


� See the interesting comment in R’ Pinchas Menachem Elazar from Gur’s Sifsei Tzaddik, parshas Bo, #14 (p. 41).


  


� Fascinating to note is that we do also find a fish (and a special river) that actually rest specifically on Shabbos. The Radak on Beraishis, 2:3 (based on “mi’saprei chiddushei ha’olam”), writes that there exists a fish in the sea that doesn’t swim on Shabbos; it rests the entire duration of the day, leaning on either dry land or a rock. (See also Sheivet Mussar (chapter 11, #81 quoting [HaRi] Afudi), and Otzar Yad HaChaim, #271 (who cites the Radak as bringing a “medrash.”)) And, the Radak continues, we have the famous Nahar Sambatyon that rests (from its violent rock spewing) on Shabbos (Beraishis Rabba, 11:5; Sanhedrin 65b). Both are mentioned, as well, in the commentary of R’ Kreskas on the Moreh Nevuchim (hakdama #12 to section 2), who adds that numerous fisherman have testified to both phenomena. See also R’ Y. M. Stern’s Otzar HaYedi’os, vol. 5, pp. 188-191. Why such Shabbos observance manifests itself specifically in the areas of fish and water, could perhaps be understood based on what we have elaborated upon in our essay on parshas Beraishis, “Aquatic Perfection.” Regarding the locusts, take a look above.           





� Regarding the Gra’s application of the letter “heh” as referring to Hashem, see also R’ Chaim Falaji’s Chaim Li’gufa (chapter 1, os “heh,” #12) quoting the Medrash Talpiot: “Ein ‘heh’ e’lah shi’mo shel HaKB”H…” See also ibid., #14, quoting Osiyos d’R’ Akiva. See also R’ Yosef Chaim’s Shu”t Torah Lishma, #423; he was asked this very question, quotes the Osiyos d’R’ Akiva, and then adds a ta’am nistar.  In addition, we find the letter “heh” often referring specifically to the Shechina: see the Zohar, vol. 3, 257a; Tikkunei Zohar, 111b; Sha’arei Orah, sha’ar 7 (#4); Megaleh Amukos, ofen 80; and the ba’al Sefer HaChareidim’s Mi’lei D’Shmaya, chapter 33 (#5), and chapter 36 (#10). See also Chaim shel Torah, parshas Beraishis, p. 49. (See also Shu”t Igros Moshe, Y”D, vol. 2, #138, and Shu”t Yabia Omer, vol. 3, Y”D, #9. See also Teshuvos HaGrach, Y”D, #285, p. 178.)





� See the Maharal’s Chiddushei Aggados (vol. 1, p. 5), Gevuros Hashem (p. 151), Netzach Yisroel (chapter 32), and numerous other places. See also the Kli Yakar, beg. of parshas Shemini, the Mabit’s Beis Elokim, sha’ar ha’tefilla, chapter 1, and see Sfas Emes, Succos, 5637. See also R’ Shimshon Pincus’s Bi’reichos Bi’cheshbon, pp. 28-29. In addition, see R’ Y. I. Chaver’s Yad Mitzraim commentary on the Haggadah shel Pesach, p. 145 (Yad Chazakah commentary on “shi’mona me yodei’a”). See also Rabbeinu Bechaye’s Kad HaKemach, “Ner Chanukah” (Kisvei Rabbeinu Bechaye, p. 268), discussing the number eight as a dominant theme in the Beis HaMikdash, and see his introduction to his commentary on parshas Shemini . Notice also that the very letters comprising the word “shi’mona”- albeit intermingled- also spell “neshama,” our essence that truly exists above the realm of tevah. And how fascinating, as well, that ‘infinity’ is represented in mathematical literature with a [horizontal] figure ‘eight’- time above and beyond our finite world…       


  


� See also the interesting comment of R’ Shimshon Pincus in his Tiferes Shimshon, Bo, 10:1.





� The [kosher] grasshopper even has what clearly looks like the letter “ches” (=chayal) on its underside-- perhaps already branded by HaKB”H Himself as the loyal members of His army…and a constant reminder that they were the choice representatives to carry out plague number eight (gematria of ches)…and the idea of li’malah min ha’tevah... 


 


� R’ Yossie Weberman pointed the Tanchuma out to me along with its corroboration to our thesis. 





� Along with the fish of the world which also do not require shechita—see my essay on parshas Beraishis, Aquatic Perfection, discussing this idea at length.  





